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PREFACE. 



In presenting the following pages to a christian public, 
it may not be undesirable to state the reasons which have 
induced their publication in the present form. Their 
estimable author, William Law^ though a voluminous 
writer, is but little known, excepting as the author of the 
" Serious Call/' which still remains a popularmanual of 
practical devotion. Many of his subsequent works were 
called forth by the controversies of the day, and however 
valuable, were not likely to be much read when those 
controversies ceased to engage attention. The remainder 
consist of devotional treatises, characterized by the most 
exalted piety, and are evidently. the production of one 
who had drank deeply of that fountain of Life and Truth 
to which he was. so solicitous to direct his readers. Among 
this latter class may be ranked his '' Spirit of Prayer," 
and *f Spirit of Love." 

Few writers have illustrated their principles more 
strikingly in their lives, and conversation than William 
Law, yet it must be confessed that, though these writings 
appeared long subsequently to the '* Serious Call," and 
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may be considered the result of his matured judgment 
and deeper experience of christian truth, they have 
obtained beyond the author s life-time, only a limited 
share of public attention. This may be easily accounted 
for from the circumstance that he had embraced the 
philosophy of Jacob Behmen, and had so blended it in 
his later works with his own views of christian truth, as 
to confine their circulation, in a great measure, to a select 
few favourable to the mystical theology of that writer. 

It is unquestionably true, that the doctrines advocated 
by Jacob Behmen were much in advance of the age in 
which h^ lived, and are remarkable for great spirituality ; 
but being mingled with the astrology and mysticism 
peculiar to that period, they must inevitably contract 
the usefulness of any work into which they are intro- 
duced. It is gratifying, however, to find that they do 
not affect the soundness of William Law's works on any 
vital doctrine of Christianity. 

Yet the addition of merely speculative opinions in 
works of even Stirling value, is not likely to be tolerated 
in the present age of searching enquiry. The object of 
the Editor has, therefore, been to restore what he con- 
siders a valuable devotional treatise, to its proper place in 
public estimation, by separating, as far as possible, the 
practical from the speculative. In so doing, he feels 
assured that the design of the writer has been strictly 
preserved. He has neither added or altered any thing. 
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but has simply omitted iiiose parts whicli he did net 
consider essential. 

The distinguishing aim of William Law's writings, 
is to direct to tiie birth and life of Jesus Christ in the 
soul, and to the universality of the seed of the kingdom 
as the one internal principle of life and vitality imparted 
to all mankind. At a time when this doctrine is im* 
pugned, and the life of Christ in the soul is ridiculed as 
the dream of enthusiasts, it is delightful to possess, in 
the writings of one who was a member of the Church of 
England, such a clear and decided testimony to that 
principle of life and salvation which the New Testament 
reveals^ and which is alone adapted to the wants and 
necessities of every individual of the human family. 

In following out this feature of the christian faitb, it is 
satisfactory to find that it is not at the expense of any 
other. An insinuation has often been thrown out against 
this writer, in common with others, who have directed 
their readers to that light and guide within to which the 
scriptures so clearly testify, that they undervalue or 
destroy the necessity of Christ's outward sufferings; but 
this is sufficiently refuted by the frequent acknowledg- 
ments contained in his writings of the absolute necessity 
and availing efficacy of the blood of Christ. While he 
makes our salvation to consist in a changed and renewed 
heart, or the restoration of the divine image within us, 
he fully ascribes that change to the operation of the Holy 
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Spirit, and ''proceeding entirely from, and effected by 
that life giving Redeemer who died on the cross for our 
redemption." * 

It is the earnest desire of the Editor, that the perusal 
of these pages may not awaken in any mind the spirit 
of controversy, of all temptations the most fatal to the 
life of the soul. While immediate appeal to the law and 
the testimony is open to every individual mind, surely the 
constant discussion of doctrines must inevitably tend to 
weaken the religious sensibilities and deaden the aspirings 
of iBtwakened minds to the source and fountain of truth. 
An humble and teachable spirit is of more importance in 
the work of salvation than mere soundness of doctrine. 
That .the following pages may be made instrumental in 
leading the humble enquirer to Jesus Christ as the 
Guide and Counsellor of his people, is the ardent desire 
and prayer of 

THE EDITOR. 
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CHAPTER I. 

TREATING OF SOME MATTERS PREPARATORT TO THE 

SPIRIT OF PRAYER. 

The greatest part of mankind — ^nay, of cluristians, may 
be said to be asleep; and that particular way of life which 
takes up each man's mind, thoughts, and actions, may 
very well be called his particular dream. This degree 
of vanity is equally visible in every form and order of 
life. The learned and the ignorant, the rich and the 
poor, are all in the same state of slumber ; only passing 
away a short life in a different kind of dream. But why 
so P It is because man has an eternity within him, is 
bom' into this worlds not for the sake of living here, not 
for any thing this world can give him, but only to have 
time and place to become either an eternal partaker of a 
divine life with God, or to have an hellish eternity amongst 
fallen angels: and therefore, every man who has not his 
eye, his heart, and his hands continually governed by this 
two-fold eternity, may be justly said to be fast asleep, to 
have no awakened sensibility of himself. And a life de- 
voted to the interests and enjoyments of this world, spent 
and wasted in the slavery of earthly desires, may be truly 

B 
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called a dream, as having all the shortness^ vanity, and 
delusion of a dream; only with this great difference, that 
when a dream is over, nothing is lost hut fictions and 
fancies; hut when the dream of life is ended only by 
death, all that eternity is lost, for which we were brought 
into being. Now there is no misery in this world, nothing 
that makes either the life or death of man to be full of 
calamity, but this blindness and insensibility of his state, 
into which he so willingly — nay, obstinately plunges him- 
self. Every thing that has the nature of evil and distress 
in it, takes its rise from hence. Do but suppose a man 
to know himself, that he comes into this world on no 
other en*and, but to rise out of the vanity of time into the 
riches of eternity ; do but suppose him to govern his in- 
ward thoughts and outward actions by this view of himself, 
and then to him every day has lost all its evil; prosperity 
and adversity have no difference, because h« receives and 
uses them both in the same spirit; life and death are 
equally welcome, because equally parts of his way to 
eternity. For poor and miserable as this life is, we have 
all of us free access to all that is great, and good, and 
happy, and carry within ourselves a key to all the trea- 
sures that heaven has to bestow upon us. We starve in 
the midst of plenty, groan under infirmities with the re- 
medy in our own hand; live and die, without knowing and 
feeling any thing of the one only good, whilst we have it in 
our power to know and enjoy it in as great a reality, as we 
know and feel tlie power of this world over us: for heaven 
is as near to our souls as this world is to our bodies; and 
we are created, we are redeemed, to have our conversation 
in it. God, the only good of all intelligent natures, is 
not an absent or distant God, but is more present in and 
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to our souls, than our own bodies: and we are strangers 
to heaven, and without God in the world, for this only 
reason, because we are void of that spuit of prayer which 
alone can and never fails to unite us with the one only 
good, and to open heaven and the kingdom of God within 
us. A root set in the finest soil, in the best climate, and 
blessed with all that sun, and air, and rain can do for it, 
is not in so sure a way of its growth to perfection, as 
every man may be, whose spirit aspires after all that which 
God is ready and infinitely desirous to give him. For 
the sun meets not the springing bud that stretches towards 
him, with half that certainty as God, the Source of all 
good, communicates himself to the soul that longs to par- 
take of him. 

The goodness of God breaking forth into a desire tc» 
communicate good, was the cause and the beginning of 
the creation. Hence it follows, that to all eternity, God 
can have no thought or intent towards the creature but to 
communicate good, because he made the creature for this 
sole end, to receive good. The first motive towards the 
creature is unchangeable; it takes its rise from God s de- 
sire to communicate good, and it is an eternal impossi- 
bility that any thing can ever come from God, as his will 
and purpose towards the creature, but that same love and 
goodness which first created it, he must always will 
that to it which he willed at the creation of it. This 
is the amiable nature of God; he is the good, the un- 
changeable, overflowing Fountain of good, that sends 
forth nothing but good to all eternity. He is the love 
itself, the unmixed, unmeasurable love, doing nothing 
but from love, giving nothing but gifts of love to every 
thing that he has made; requiring nothing of all bis 
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qreatures^ but the spirit and fruits of that love which 
brought them into being. Oh, how sweet is this contem- 
plation of the heighth and depth of the riches of Divine 
love ! With what attraction must it draw every thoughtful 
man to return love for love to this overflowing Fountain 
of boundless goodness 1 What charms has that religion^ 
which discovers to us our existence in, relation to, and 
dependence upon this ocean of divine love ! View every 
part of our redemption, from Adam's first sin to the re- 
surrection of the dead, and you will find nothing but 
successive mysteries of that first love which created 
angels and men. All the mysteries of the gospel are 
only so many marks and proofs of God's desiring to 
make his love triumph, in the removal of sin and disorder 
from all nature and creature. 



CHAPTER II. 

ON THE NEW BIRTH. 

See here the deep ground and absolute necessity of that 
new birth of the Word, Son, and Spirit of God, which 
the scripture speaks so much of. It is because our soul, 
as fallen, is quite dead to, and separate from the kingdom 
of heaven, by having lost the light and Spirit of God in 
itself; and therefore is, and must be incapable of enter- 
ing into heaven, till by this new birth, the soul gets again 
its first heavenly nature. 

If thou hast nothing of this birth when thy body dies, 
men uiou hast only that root of life in thee which the 
devils have, thou art as far from heaven, and as incapable 
oi n us they are; thy nature is their nature, and therefore 
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their habitation must be thine. For nothing can possi- 
bly hinder thy union with fallen angels when thou diest, 
but a birth of that in thy soul which the fallen angels 
have lost 

How pitiable^ therefore> or rather how hurtful is that 
learnings which uses all its art of words^ to avoid and lose 
the true sense of our Saviour's doctrine concerning the 
new birth, which is necessary to fallen man, by holding 
that the passages asserting the new birth, are only a figu- 
rative, strong form of words concerning something that 
is not really a birth or growth of a new nature, but may, 
according to the best rules of criticism, signify either our 
entrance into the society of christians by the rite of bap- 
tism, or such a new relation as a scholar may have with 
his master, who by a conformity to terms of union, or by 
copying his ways and manners, may by a figure of speech, 
be said to be bom again of him. 

Now that the soul, as fallen, is in this real state of 
death, is a doctrine not only plain from the whole tenor 
of scripture, but affirmed in all systems of divinity. For 
all hold and teach, that man unredeemed, must at the 
death of his body, have fallen into a state of misery like 
that of the fallen angels: but how can this be true, unless 
it be true that the life of heaven was extinguished in the 
soul — and that man had really lost that light and Spirit 
of God, which alone can make any being capable of living 
in heaven. All, therefore, that I have here and elsewhere 
said, concerning the death of the soul by its fall, and its 
wanting a real new birth of the Son and Holy Spirit of 
God in it, in order to its salvation, cannot be denied, 
but by ^ving up this great fundamental doctrine — ^namely, 
that man in his fallen state and unredeemed, must have 
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been eternally lost. For it cannot be true, tbat the fall 
of man unredeemed, would have kept him for ever out of 
heavep, but because his fall had absolutely put an end to 
the life of heaven in his soul. 

On the other hand, it cannot be true that Jesus Christ 
is his Redeemer, and does deliver him from his fallen 
state, unless it be |rue that Jesus Christ helps him to a 
new birth of that light and Spirit of God which was ex- 
tinguished by his fall. For nothing could possibly be 
the redemption or recovery of man but regeneration alone. 
His misery was his having lost the life and light of hea- 
ven from his soul, and therefore nothing in all the universe 
of nature, but a new birth of that which he had lost, 
could be his deliverance from his fallen state. 

And therefore, if angels after angels had come down 
from heaven, to assure him that God had no anger at 
him, he would still have .been in the same helpless state, 
— nay, had they told him that God had pity and com- 
passion towards him, he had yet been unhelped, because 
in the nature of the thing, nothing could make so much 
as a beginning of his deliverance, but that which made a 
beginning of a new birth in him, and nothing could fully 
effect his recovery, but which perfectly finished the new 
birth of all that heavenly life which he had lost. 

The gospel tells us of a certain man that fell among 
thieves, who stripped him, and wounded him, and left 
him half dead; that first a priest, then a levite coming 
that way, both of them avoided the poor man, by passing 
on the other side. 

Here it is plain that this priest and levite left the poor 
poor man in the same helpless state in which they found 
him. Let it now be supposed, that instead of going on 
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the other side of the road, they had come up to him^ and 
poured oil and wine into his wounds only in a figurative 
sense of the words: that is, that they had spoke such 
words to him — words so soft, so oily, and reviving, that 
in a just figure of speech, they might he called a pouring 
of wine and oil into his wounds. Now had they done this, 
must it not still he said, that the poor man's wounds and 
nakedness were stiU left in their first helpless state P And 
all for this plain reason, hecause the poor man was naked 
and wounded, not in a figurative sense of the words, hut 
really and truly, and therefore could have no help or be- 
nefit but from real oil and wine, really poured into his 
wounds. And for the same plain reason, the fallen soul 
really dead to the kingdom of heaven, can have no help 
but by a new birth of the light and spirit of heaven, really 
brought forth again in it. When Adam lay in his death 
wounds to the kingdom of God, had the highest order of 
archangels or seraphims come by that way, they could 
only have done as the priest and levite did, go on the 
other side; or if they had come up to him, and done all 
they could for him, it could only have been such a good 
or relief to him, as by a figure of speech might be so 
called. 

For as Adam had extinguished the light and Spirit of 
God in himself, so no one could be the good Samaritan 
to him, or pour that wine and oil into his wounds which 
they wanted, but He who was the Author and Source of 
light and life to every being that lives in heaven. 

One would wonder how any persons that believe the 
great mystery of our redemption, who adore the depths 
of the divine goodness, in that the Son of God, the second 
person in the Trinity, became a man himself, in order to 
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make it possible for man by a birth from him/ to enter 
again into the kingdom of God^ should yet seek to« and 
contend for^ not a real, but a figurative sense of a new 
birth in Jesus Christ. Is there any thing more incon- 
sistent than this ? Or can any thing strike more directly 
at the heart of the whole nature of our redemption P God 
became man, took upon him a birth from the fallen nature. 
But why was this done ? Or wherein lies the adorable 
depth of this mystery P How does all this manifest the 
infinity of the divine love towards man P It is because 
nothing less than this mysterious incarnation (which aS' 
tonishes angels) could open a way or begin a possibility 
for fallen man to be bom again from above, and made 
again a partaker of the divine nature. It was because 
man was become so dead to the kingdom of heaven, that 
there was no help for him through all nature; no powers, 
no abilities of the highest order of creatures could kindle 
the least spark of life in him, or help him to the least 
glimpse of that heavenly light which he had lost Now when 
all nature and creature stood round about Adam, as una- 
ble to help him as he was to help himself, and all of them 
unable to help him for this reason — ^because that which 
he had lost was the life and light of heaven: how glorious, 
how adorable is that mystery, which enables us to say, 
that when man lay thus incapable of any relief from all 
the powers and possibilities of nature, that then the Son, 
the Word of God, entered by a birth into this fallen na- 
ture, that by this mysterious incarnation, all the fallen 
nature might be bom again of him according to the Spi- 
rit, in the same reality as they were bom of Adam 
according to the flesh ! Look at this mystery in this true 
light, in this plain sense of scripture, and then you must 
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be forced to fall down before it in adoration of it. For 
all tha( is great and astonishing in the goodness of God> 
aU that is glorious and happy with regard to man, is ma- 
nifestly contained in it 

But tell me, I pray, what becomes of all this, what is 
there left in any part of this mystery, if this new birth, 
for the sake of which God became man, is not really a 
new birth in the thing itself — is not, as the scripture af- 
firms, a real birth of the Son and Spirit of God in the 
soul, but something or other, this or that which the critics 
say may be called a new birth by a certain figure of 
speech ? Is not this to give up all our redemption at 
once, and a turning aU the mysteries of our salvation into 
mere empty, unmeaning terms of speech P He that should 
deny the reality of the resurrection, upon pretence that 
by the rules of criticism, it need not signify a real coming 
out of a state of natural death, might have more to say 
for himself both firom reason and scripture, than he that 
denies the reali^ of the new birth in Christ Jesus. For 
this new birth is not a part but the whole of our salvation. 
Every thing in religion, from the beginning to the end 
of time, is only for the sake of it. Nothing does us any 
good, but either as it helps forward our regeneration, or 
as it is a true fruit or effect of it 

All the glad tidings of the gospel, all the benefits of 
our Saviour, however variously expressed in scripture, all 
centre in this one point, that he is become our light, our 
life, our resurrection, our holiness, and salvation; that we 
are in him new creatures, created again unto righteous- 
ness, bom again of him from above, of the Spirit of God. 
Every thing in the gospel is for the sake of this new 
creature, this new man in Christ Jesus, and nothing is 
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regarded without it. What excuse, therefore, can be 
made for that learning which, rohhing us of the true fruits 
of the tree of life, leaves us nothing to feed upon, hut the 
dry dust of words ? 

" I am the vine, ye are the branches." Here Christ 
our second Adam, uses this similitude to teach us, that 
the new birth that we are to have from him is real, in the 
most strict and literal sense of the words, and that there 
is the same nearness of relation betwixt him and his true 
disciples that there is between the vine and its branches, 
that he 'does all that in us and for us, which the vine does 
to its branches. Now the life of the vine must be really 
derived into the branches, they cannot be branches till 
the birth of the vine is brought forth in them. And there- 
fore, as sure as the birth of the vine must be brought 
forth in the branches, so sure is it that we must be bom 
again of our second Adam. And that unless the life of 
the holy Jesus be in us by a birth from him, we are as 
dead to him and the kingdom of God, as the branch is 
dead to the vine from which it is broken off. 

Again, our blessed Saviour says " Without me ye can 
do nothing." The question is, when or how a man may 
be said to be without Christ? Consider again the vine 
and its branches; a branch can then only be said to be 
without its vine, when the vegetable life of the vine is no 
longer in it. This is the only sense in which we can be 
said to be without Christ; when he is no longer in us as 
a principle of a heavenly life, we are then without him, 
and so can do nothing, that is, nothing that is good or 
holy. A Christ not in us, is the same diing as a Christ 
not our's. If we are only so far with Christ as to own 
and receive the history of his birth, person, and character. 
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if this is all tliat we have of him, we are as much without 
him, as much left to ourselves, as little helped by him> as 
those evil spirits which cried out, " We know thee, who 
thou art, the Holy One of God I " For those evil spirits 
and all the fallen angels, are totally without Christ, have no 
benefit from him, for this one and only reason, because 
Christ is not in them, nothing of the Son of God is ge* 
nerated or bom in them. Therefore every son of Adam 
that has not something of the Son of God generated or 
bom within him, is as much without Christ, as destitute 
of all help from him, as those evil spirits who covld only 
make an outward confession of him. 

It is the language of scripture, that Christ in us is our 
hope of glor}-; that Christ formed in us, living, growing, 
and raising his own life and spirit in us, is our only sal- 
vation. And indeed, all this is plain from the nature of 
the thing; for since the serpent, sin, death, and hell, are 
all essentially within us, the very growth of our nature — 
must not our redemption be equally inward, an inward 
essential death to this state of our souls, and an inward 
growth of a contrary life within us ? If Adam was only 
an outward person, if his whole nature was not our nature 
bom in us, and derived from him into us, it would be 
nonsense to say that his fall is our fall. So in like 
manner, if Christ, our second Adam, was only an out* 
ward person, if he entered not as deeply into our nature 
as the first Adam does, if we have not as really from him 
a new inward, spiritual man, as we have outward flesh 
and blood from Adam, what ground could there be to say 
that our righteousness is from him as our sin is from 
Adam? 

Let no one here think to charge me with disregard to 
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the holy Jesns who was bom of the virgin Mary, or with 
setting up an inward Saviour in opposition to that out- 
ward Christ whose history is recorded in the gospel. No : 
it is with the utmost fulness of faith and assurance that I 
ascribe all our redemption to that blessed and mysterious 
Person that was then bom of the virgin Maiy, and will 
Assert no inward redemption but what wholly proceeds 
from, and is effected by that life-giving Redeemer, who 
died on the cross for our redemption. 



CHAPTER m. 

ON THE INTERNAL NATURE OF CHRISTIAN REDEMPTION; 

ITS UNIVERSALITY. 

Thou hast seen, dear reader, the nature and necessity 
of regeneration; be persuaded, therefore, fully to believe, 
and firmly to settle in thy mind this most certain trudi, 
that all our salvation consists in the manifestation of the 
nature, life, und spirit of Jesus Christ in our inward new 
man. This alone is christian redemption, this alone 
delivers from the guilt and power of sin, this alone re- 
deems, renews, and regains the first life of Grod in the 
soul of man. Eveiy thing besides this is self, is fiction, 
is propriety, is own will — and however coloured, is only 
''thy old man with all his deeds." Enter therefore, 
with all thy heart into this tmth, let thy eye be always 
upon it, do every thing in view of it, try every thing by 
the truth of it, love nothing but for the sake of it 
Wherever thou goest, whatever thou doest at home or 
abroad, in the field or at church, do all in a desire of 
union with Christ, in imitation of his tempers and incli- 
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nadons^ and look upon all as nothing, but that which 
exercises and increases the spirit and life of Christ in thy 
soul. From morning to night keep Jesus in thy heart; 
long for nothing, desire nothing, hope for nothing, but to 
have all that is within thee changed into the spirit and 
holy temper of the holy Jesus. Let this be thy chrisr 
tianity, thy church, and thy religion. For this new birth 
in Christ thus firmly believed and continually desired, 
will do every thing that thou wantest to have done in 
thee; it will dry up all the springs of vice, stop all the 
workings of evil in thy nature, it will bring all that is 
good into thee, it will open all the gospel within thee, 
and thou wilt know what it is to be taught of God. This 
longing desire of thy heart to be one with Christ, will 
soon put a stop to all the vanity of thy life, and nothing 
will be admitted to enter into thy heart or proceed from 
it, but what comes from God and returns to God; thou 
wilt soon be, as it were, tied and bound in the chains of 
all holy affections and desires; thy mouth will have a 
watch set upon it, thy ears would willingly hear nothing 
that does not tend to God, nor thy eyes be open but to 
see and find occasions of doing good. In a word, when 
this faith has got both thy head and thy heart, it will 
then be with thee as it was with the merchant who found 
a pearl of great price, it will make thee gladly to. sell all 
that thou hast and buy it. For all that had seized and 
possessed the heart of any man, whatever the merchant 
of this world had got together^ whether of riches, power, 
honour, learning, or reputation, loses all its value, is 
counted but as -dung, and willingly parted with as soon 
as this glorious pearl, the new birth in Christ Jesus, is 
discovered and found by him. 
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This, therefore, may serve as a touchstone, whereby 
every one may try the truth of his state: if the old man is 
still a merchant within thee, trading in all sorts of worldly 
honour, power, or learning; if the wisdom of this 
world is not foolishness to thee, if earthly interests and 
sensual pleasures are still the desire of thy heart, and 
only covered under a form of godliness, a cloke of creeds, 
observances, and institutions of religion, thou mayest be 
assured, that the pearl of great price is not yet found by 
thee. For where Christ is bom, or his Spirit rises up in 
the soul, there all self is denied, and obliged to turn out; 
there all carnal wisdom, arts of advancement, with ever}- 
pride and glory of this life are, as so many heathen idols, 
all willingly renounced, and the man is not only content, 
but rejoices to say, that " his kingdom is not of this 
world." 

But thou wilt perhaps say, how shall this great work, 
the birth of Christ, be effected in me ? It might rather 
be said, since Christ has an infinite power, and also an 
infinite desire to save mankind, how can any one miss of 
this salvation, but .through his own unwillingness to be 
saved by him ? Consider how was it that the lame and 
blind, the lunatic and leper, the publican and sinner, 
found Christ to be their Saviour, and to do all that for 
them which they wanted to be done to them ? It was be- 
cause they had a real desire of having that which they 
asked for, and therefore in true faith and prayer applied 
to Christ, that his Spirit and power might enter into them, 
and heal that which they wanted and desired to be healed 
in them. Every one of these said in faith and desire — 
'* Lord, if thou wilt, thou canst make me whole." And 
il'e answer was always this, " According to tliy faith, so 
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be it done onto thee." This is Christ's answer now, and 
thus it is done to every one of us at this day, as our faith is 
so is it done unto us. And here lies the whole reason of 
our falling short of the salvation of Christ — it is because 
we have no will to it. 

But you will say, do not all christians desire to have 
Christ to be their Saviour ? Yes : but here is the deceit 
— ^all would have Christ to be their Saviour in the next 
world, and to help them into heaven when they die, by 
his power and merits with God. But this is not willing 
Christ to be thy Saviour; for his salvation, if it is had, 
must be had in this world; if he saves thee, it must be 
done in this life, by changing and altering all that is 
within thee, by helping thee to a new heart, as he helped 
the blind to see, the lame to walk, and the dumb to speak. 
For to have salvation from Christ, is nothing else but to 
be made like unto him ; it is to have his humility and 
meekness, his mortification and self-denial, his renuncia- 
tion of the spirit, wisdom, and honours of this world, his 
love of God, his desire of doing God*s will and seeking 
only his honour. To have these tempers formed and 
begotten in thy heart, is to have salvation from Christ; 
but if thou wiliest not to have these tempers brought forth 
in thee, if thy faith and desire does not seek and cry to 
Christ for them in the same reality as the lame asked to 
walk and the blind to see, fhen thou must be said to be 
unwilling to have Christ to be thy Saviour. 

Again, consider how was it that the carnal Jew, (he 
deep-read scribe, the learned rabbi, the religious pharisee, 
not only did not receive, but crucified their Saviour ? It 
was because they willed and desired no such Saviour as 
he was, no such inward salvation as he offered to them; 
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they desired no change of their own nature, no inward 
destruction of their own natural tempers, no deliverance 
from the love of themselves and the enjoyments of their 
passions; they liked their state, the gratifications of their 
old man, their long rohes, their hroad phylacteries, and 
greetings in the markets. They wanted not to have their 
pride and self-love dethroned, their covetousness and sen* 
suatity to he suhdued hy a new nature from heaven 
derived into them. Their only Mesire was the success of 
Judaism, to have an outward Saviour, a temporal prince 
that should estahlish their law and ceremonies over all the 
earth ; and therefore they crucified their dear Redeemer, 
and woidd have none of his salvation, hecause it alL con- 
sisted in a change of their nature, in a new hirth from 
above, and a kingdom of heaven to be opened within 
them by the Spirit of God. 

O Christendom, look not only at the old Jews, but see 
thyself in this glass. For at this day, (O sad truth to be 
told!) at this day a Christ within us, an inward Saviour 
raising a birth of his own nature, life, and spirit within 
us, b rejected as gross enthusiasm, the learned rabbles 
take counsel against it. The propagation of popery, the 
propagation of protestantism, the success of some parti- 
cular church, is the salvation which priests and people are 
chiefly concerned about. 

But to return: it is manifest that no one can faU of the 
benefit of Christ's salvation, but through an unwillingness 
to have it, and from the same spirit and tempers which 
made the Jews uiiwilling to receive it. But if thou 
wouldest still farther know, how this great work, the birth 
of Christ, is to be efiected in thee, then let this joyful 
truth be told thee, that this great work is already begun in 
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every one of us For this holy Jesus that is to he formed 
in thee, that is to he the Saviour and new life of thy soul, 
that is to raise thee out of the darkness of death into the 
light of life, and give thee power to hecome a son of God, 
is already within thee living, stirring, calling, knocking 
at the door of thy heart, and wanting nothing hut thy own 
faith and good will to have as real a hirth and form in 
thee as he had in the virgin Mary. For the eternal 
Word, or Son of God, did not then first hegin to he the 
Saviour of the world, when he was horn in Bethlehem of 
Judea; hut that Word, which hecame man in the virgin 
Mary, did from the beginning of the world, enter as a 
word of life, a seed of salvation, mto the first father of 
mankind, was inspoken into him as an ingrafted word, 
under the name and character of a " bruiser of the ser- 
pent's head." Hence it is that Christ said to his disciples, 
*' the kingdom of God is within you" — ^that is, the divine 
nature is within you, given unto your first father, into 
the light of his life, and from him rising up in the life of 
every son of Adam. Hence also, the holy Jesus is said 
to be the " Light which lighteth every man that cometh 
into the world." Not as he was bom at Bethlehem — 
not as he had an human form upon earth ;^ in these res- 
pects, he could not be said to have been the light of every 
man that cometh into the world. But as he was that 
eternal Word by which all things were created, which 
was the life and light of all things, and which had, as a 
second Creator, entered again into fallen man as a bruiser 
of the serpent; in this respect it was truly said of our 
Lord when on earth, that "He was that Light which 
lighteth every man that cometh into the world : " for he 
was really and truly all this, as he was the Immanuel, the 

c 
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God with us, given unto Adam, and in him to all his 
ofTspring. See here the beginning and glorious extent 
of the catholic church of Christ — it takes in all the world; 
it is God's unlimited universal mercy to all mankind 
and every human creature, as sure as he is bom ef Adam, 
has a birth of the bruiser of the serpent within him, and 
so is infallibly in covenant with God through Jesus 
Christ. Hence also it is, that the holy Jesus is appointed 
to be Judge of ail the world: it is because all mankind, 
all nations and languages have in him and through him, 
been put into covenant with God, and made capable of 
resisting the evil of their fallen nature. 

When our blessed Lord conversed with the woman at 
Jacob's well, be said unto her, '* If thou knewest the gift 
of God, and who it is that talketh witli thee, thou wouldest 
have asked of him, and he would have given thee living 
water." How happy (may any one well say) was this 
woman of Samaria to stand so near this gift of God, from 
whom she might have had living water, had she but 
vouchsafed to have asked for it! But dear christian, this 
happiness is thine; for this holy Jesus, '* the gift of God," 
first given into Adam, and in him to all that are descended 
from him, is the gift of God to thee as sure as thou art 
born of Adam : nay, hast thou never yet owned him, art 
thou wandered from him, as far as the prodigal son from 
his father's house, yet he is still with thee, he is the gift 
of God to thee, and if thou wilt turn to him and ask of 
him, he has living water for thee. 

Poor sinner! consider the treasure thou hast within 
thee ; the Saviour of the world, the eternal Word of God 
lies hid in thee as a spark of the divine nature, which is 
to overcome sin, and death, and hell within thee, and 
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generate the life of heaven again in thy soul. Turn to 
ihy heart, and thy heart will find its Saviour, its God 
within itself. Thou seest, hearest, and feelest nothing of 
God, hecause thou seekest for him ahroad with thy out- 
ward eyes, thou seekest for him in hooks, in controversies, 
in the church, and outward exercises, hut there thou wilt 
not find him till thou hast first found him in thy heart. 
Seek for him in thy heart, and thou wilt never seek in 
vain, for there he dwelleth, there is the seat of his light 
and Holy Spirit. 

Awake then, thou that sleepest, and Christ, who from 
all eternity hath been espoused to thy soul, shall give thee 
light. Begin to search and dig in thine own field for 
this pearl of eternity that lieth hidden in it: it cannot 
cost the^ too much, nor canst thou buy it too dear, for it 
is all, and when thou hast found it, tliou wilt know that 
all which thou hast sold or given away for it, is as a mere 
nothing, as a bubble upon the water. 

But if thou tumest from this heavenly pearl, or tram- 
plest it under thy feet, for the sake of being rich or great, 
either in church or state — if death finds thee in this suc- 
cess, thou canst not then say, that though the peai*l is 
lost, yet something has been gained instead of it. For in 
that parting moment, the things and the sounds of this 
world will be exactly alike; to have had an estate, or only 
to have heard of it — to have lived at Lambeth twenty 
years, or only to have twenty times passed by the palace, 
will be the same good or the same nothing to thee. 

But I will now shew a little more distinctly, what this 
pearl of eternity is. First, it is the light and Spirit of 
God within thee, which has hitherto done thee but little 
good, because all. the desire of thy heart has been after 

c2 
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the light and spirit of this World. Thy teason and senses, 
thy heart and passions, have turned aU their attention to 
the poor concerns of this life, and therefore thou art a 
stranger to this principle of heaven, this riches of eternity 
within thee. For as God is not, cannot he truly found 
hy any worshippers hut those who worship him in spirit 
and in truth, so this light and spirit, though always 
within us, is not» cannot he found, felt, or enjoyed but 
by those whose whole spirit is turned to it. 

When man first came into being, and stood before God 
as his own image and likeness, this light and Spirit of 
God was as natund to him, as truly the light of his na- 
ture, as the light and air of this world is natural to the 
creatures that have their birth in it. But when man, not 
content with the food of etemily, did eat of the earthly 
tree, this light and spirit of heaven was no more natural 
to him, no more rose up as a birth of his nature; but in- 
stead thereof, he was left solely to the light and spirit of 
this world. And this is that death which God told Adam 
he should surely die in the day that he should eat of the 
forbidden tree. 

But the goodness of God would not leave man in this 
condition ; a redemption from it was immediately granted, 
and the Bruiser of the serpent brought the light and spi- 
rit of heaven once more into the human nature. Not as 
it was in its first state, when man was in paradise, but as 
a treasure hidden in the centre of our souls, which should 
discover and open itself by degrees, in such proportion as 
the faith and desires of our hearts were turned to it. 
This light and Spirit of God, thus freely restored again 
to the soul, and lying in it as a secret source of heaven, 
is called grace, free grace, or the supernatural gift or 



THE gPIRlT OF PRATER. 21 

power of God in the soul, beoause it was something that 
the natural powers of the soul could no more obtain. 
Hence it is, that in the greatest truth and highest reality, 
every stirring of the soul, every tendency of the heart to- 
wards God and goodness, is justly and neeessarily ascribed 
to the Holy Spirit or the grace of God. It is because 
this first seed of life which is sown into the soul, as the 
gift or grace of God to faUen man, is itself the light and 
Spirit of God, and therefore every stirring or opening of 
this seed of life, every awakened thought or desire that 
arises from it, must be called the moving or the quicken- 
ing of the Spirit of God; and therefore that new man which 
arises from it, must of all necessity be said to be solely the 
work and operation of God. Hence also we have an easy 
and plain, declaration of the true meaning, solid sense, 
and certain truth of all those scriptures which speak df 
the inspiration of God, the operation of the Holy Spirit, 
the power of the divine light, as the sole and necessary 
agents in the renewal and sanctificfition of our souls, and 
also as being things common to all men. It is because 
this seed of life is common to all men, and has in all men 
a degree of life, which is in itdclf 90 much of the inspira- 
tion, or life of God, the Spirit pf God, the light of God, 
which is in every soul, and is itk power of bec<Mning bom 
again of God. Henee ako it is, that all men are exhorted 
not to quench, or resist, or grieve the Spirit, that is^ this 
seed of the Spirit and light of God that is in all men, as 
the only source of good. Again, ''the ^esh lusteth 
against th(B spirit, and the q»irit against die flesh." By 
the flesh and its lustings, are meant the mere human na- 
Care, or the natwrai man as he is by the fall : by the spirit 
is meant that seed of the light and Spirit of God which lieth 
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as a treasure hid in the soul^ in order to hring forth the life 
that was lost in Adam. Now, as the flesh hath its life, 
its lustings, whence all sorts of evil are truly said to be 
inspired, quickened, and stirred up in us; so the spirit 
being a living principle within us, has its inspiration, its 
breathing, its moving, its quickening, from which alone 
the divine life, or the angel that died in Adam, can be 
bom in us. 

When this seed of the Spirit, common to all men, is 
not resisted, grieved, and quenched, but its inspirations 
and motions suffered to grow and increase in us, to unite 
with God^ and get power over all the lusts of the flesh, 
then we are bom again ^ the nature, spirit, and tempers 
of Jesus Christ are opened in our souls, the kingdom of 
God is come, and is found within us. On ihe other 
hand, when the flesh or the natural man hath resisted 
or quenched this spirit or seed of life within us, then the 
works of the flesh, adultery, fornication, murders, lying, 
hatred, envy, wrath, pride, foolishness, worldly wisdom, 
carnal prudence, false religion, hypocritical holiness, and 
serpentine subtilty have set up their kingdom within us. 

But secondly, this pearl of eternity is the wisdom and 
love of God within thee. All the holy nature, spirit, 
tempers, and inclinations of Christ lie as in a seed in the 
centre of thy soul, and divine wisdom and heavenly love 
will grow up in thee, if thou givest but true attention to 
God present in thy soul. On the other hand, there is 
hidden also in the depth of thy nature the root or possi- 
bility of all the hellish nature, spirit, and tempers of the 
fallen angel. For heaven and hell have each of them 
their foundation within us; they come not into us from 
without, but spring up in us, according as our wiU and 
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heart is turned either to the l^^ht of God or the kingdoitt 
of darkness. But when this life, which is in the midst of 
these two eternities^ is at an end, either an angel or a devil 
will he found to have a hirth in us. 

Thou needest not, therefore, run here or there, saying 
''Where is Christ?" Thou needest not say, "Who shall 
ascend into heaven — that is, to hring down Christ from 
ahove ? or who shall descend into the deep to hring up 
Christ from the dead ? " For hehold, the Word, which 
is the wisdom of God, is in thy heart; it is there as a 
Hght unto thy feet and lanthom unto thy paths. It is there 
as an holy oil to soften and overcome the wrathful fiery 
properties of thy nature, and change them into the hum- 
hie meekness of light and love. It is there as a speaking 
word of God in thy soul; and as soon as thou art ready to 
hear, this eternal speaking Word will speak wisdom and 
love in thy inward parts, and hring forth the hirth of Christ* 
with all his holy nature, spirit, and tempers within thee: 
hence it was, (that is, from this principle of heaven or 
Christ in the soul) hence, I say, it was that so many 
eminent spirits, partakers of divine life, have appeared in 
so many parts of the heathen world. Glorious names, 
sons of wisdom, who shone as lights hung out hy God in 
the midst of idolatrous darkness. These were the apos- 
tles of a Christ within, that were awakened and commis- 
sioned hy the inward Bruiser of the serpent, to call 
mankind from the hlind pursuits of fiesh and hlood, to 
know themselves, the dignity of their nature, the immor- 
tality of their souls, and the necessity of virtue to avoid 
eternal shame and misery. These apostles, though they 
had not the law or written gospel to urge upon their 
hearers, yet having turned to God, they found and preached 
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the gospel that was written in their heans. Hence, one 
of them could say this divine truth — namely, that *' such 
only are priests and prophets who have God in themselves." 
Hence also it is, that in the christian church there have heeu 
in all ages, amongst the most illiterate, hoth n^en and women 
who have attained to a deep understanding of the mysteries 
of the wisdom and love of God in Chrbt Jesus. And what 
i^onder P since it is not art, or science, or skill in |pram- 
mar or logic, but the opening of the divine life in the soul, 
that can give true understanding of the things of God. 
This life of God in the soul, which for its smallness at 
first, and capacity for great growth, is by our Lord com- 
pared to a grain of mustard seed — may be and too gene- 
rally is suppressed and kept under, either by worldly 
cares or pleasures, by vain learning, sensuality, or ambi- 
tion. And all this while, whatever church or profession 
any man is of, he is a m^^ natural man, unregenerate, 
unenlightened by the Spirit of God, because this seed of 
heaven is choked and not suffered to grow up in him, and 
therefore his religion is no more from heaven than bis 
fine breeding; his cares have no more goodness in th^m 
than his pleastires; his love is worth no more than his 
hatred; his'zeal for this or against that form of religion, 
has only the nature of a,uy other worldly contention in it 
And thus it is, and must be with every mere natural man, 
whatever appearances he may put on» he may, if he pleases, 
know himself to be the slave and machine of his own 
corrupt tempers and inclinations; to be enlightened^ in*- 
^ired, quickened, and animated by self-love, self-esteem, 
and sdf-«eeking, which is tbe only life and spirit of the 
mere natural man, whether he be heathen, jew, or christian. 
On the other hand, wberever this seed of heaven is 
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suffered to take root, to get life and breath in the soul, 
whether it be in man or woman, young or old, there this 
new-bom inward man is justly said to be inspired, en- 
lightened, and moved by the Spirit of God, because his 
whole birth and life is a birth from above, of the light and 
Spirit of God, and therefore all that is in him, hath the na- 
ture, spirit, and tempers of heaven in it. As this regenerate 
life grows up in any man, so there grows up a true and real 
knowledge of the whole mystery of godliness in himself. 
All that the gospel teaches of sin and grace, of life and 
death, of heaven and hell, of the new and old man, of the 
light and Spirit of God, are things not got by hearsay, 
but inwardly known, felt, and experienced in the growth 
of his own new-bom life. He has then an unction from 
above which teacheth him all things, a spirit that '' knoweth 
what it ought to pray for," a spirit that ''prays without 
ceasing," that is risen with Christ from the dead, and has 
all its conversation in heaven, a spirit that hath " groans 
and sighs that cannot be uttered," that travaileth and 
groaneth with the whole cieation to be delivered from 
vanity, and have its glorious liberty in that God, from 
whom it came forth. 

Again, thirdly, this pearl of eternity, is the church or 
temple of God within thee, the consecxmled place of divine 
worship, where alone thou canst worship God " in spirit 
and in truth." In spirit, because thy spirit is that alone 
in thee whidi can unite and cleave unto God and receive 
the woridngs of his divine Spirit upon thee. In truth, 
because this adoration in sfiiit is that truth and reality of 
which all outward forms and rites, though instituted by 
God, are only the figure lor a dme— but this worship is 
eteraaL Accustom thyself to the holy service of this in- 



26 EXTRACTS FROM 



or 



ward temple — in the midst of it is the fountain of H vin 
water, of which thou mayest drink and live for ever. 
There the mysteries of thy redemption are celebrated, or 
rather opened in life and power. There the supper of the 
Lamb is kept; the '* bread that came down from heaven, 
that giveth life to the world," is thy true nourishment : all 
is done, and known in real experience in a living sensi- 
bility of the work of God on the soul. There the birth, 
the life, the sufferings, the death, the resurrection, and 
ascension of Christ are not merely remembered, but in- 
wardly found and enjoyed as the real states of thy soul, 
which has followed Christ in the regeneration. When 
once thou art well grounded in this inward worship, thou 
wilt have learnt to live unto God above time and place, 
for every day will be Sunday to thee, and wherever thoii 
goest thou wilt have a priest, a church, and an altar along 
with tliee. For when God has all that he should have of 
thy heart, when renouncing the will, judgment, tempers, 
and inclinations of thy old man, thou art wholly given 
up to the obedience of the light and Spirit of God within 
thee, to will only in his will, to love only in his love, to 
be wise only in his wisdom ; then it is that every thing 
thou dost is a song of praise, and the common business 
of thy life is a conforming to God's will on earth as angels 
do in heaven. 

Fourthly and lastly, this pearl of eternity is the peace 
and joy of God within thee, but can only be found by 
the manifestation of the life and power of Jesus Christ in 
thy soul; but Christ cannot be thy power and thy life, 
tin in obedience to his call, thou deniest thyself, tamest 
up thy daily cross, and followest him in the regeneration. 
This is peremptory, it admits of no reserve or evasion, it 
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is the one way to Christ and eternal life. But he where 
thou wilt> either here, or at Rome> or Geneva, if self is 
undenied, if thou livest to thine own will, to the pleasures 
of thy natural lust and appetites, senses and passions, and 
in conformity to the vain customs, and spirit of this 
world, thou art dead whilst thou livest, the seed of the 
woman is crucified within thee, Christ can profit thee 
nothing, thou art a sti'anger to all that is holy and hea- 
venly within thee, and utterly incapahle of finding the 
peace and joy of God in thy soul; and thus thou art 
poor, and hlind, and naked, and empty, and livest a 
miserahle life in the vanity of time, whilst all the riches 
of eternity, the light and Spirit, the wisdom and love, the 
peace and joy of God are within thee. And thus it wiU 
always he with thee; there is no I'emedy, go where thou 
wilt, do what thou wilt, aU is sihut up, there is no open 
door of salvation, no awakening out of the sleep of sin, 
no deliverance from the power of thy corrupt nature, no 
overcoming of the world, no I'evelation of Jesus Christ, 
no joy of the new hirth from ahove, till dying to thyself ' 
and the woild, thou tumest to the light and spirit and 
power of God in thy soul. All is fruitless and insignifi- 
cant, all the means of thy redemption are at a stand, all 
outward terms are hut a dead formality, till this fountain 
of living water is found within thee. 

But thou wilt perhaps say, how shall I discover this 
riches of eternity^ this light, and Spirit, and wisdom, and 
peace of God treasured up within me ? Thy first thought 
of repentance or desire of turning to God, is thy first 
discovery of this light and Spirit of God within thee ; it 
is the voice and language of the word of God within thee 
though thou knewest it not. It is the hruist^r of thy ser- 
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pent s head, thy dear Immanuel, who is beginning to preach 
within thee that same which he first preached in public, 
saying, '' Repent, for the kingdom of heaven is at hand." 
When, therefore, but the smallest instinct or desire of thy 
heart calleth thee towards God and a newness of life, give 
it time and leave to speak; and take care thou refuse not 
him that speaketh: for it is not an angel from heaven 
that speaketh to thee, but it is the eternal speaking word 
of God in thy heart. That Word which at first created 
thee, is thus beginning to create thee a second time unto 
righteousness, that a new man may be formed again in 
thee in the image and likeness of God. But above all 
things, beware of taking this desire of repentance to be 
the efiect of thy own natural sense and reason, for in so 
doing thou losest the key of all the heavenly treasure 
that is in thee; thou shuttest the door against God, 
tumest away from him, and thy repentance (if thou hast 
any) wiU be only a vain uprofitable work of thy own 
hands, that will do thee no m<Mre good than a well that b 
without water. But if thou takest this awakened desire 
of turning to God to be, es in truth it is, the coming of 
Christ in thy soul, die working, redeeming power of the 
light and Spirit of the holy Jesus within thee, if thou 
4o8t reverence and adhere to it as such, this faith will 
save thee, will make thee whole; and by thus believing 
in Christ, though thou weit dead yet sbalt thou live. 

Now all dependeth upon thy right submission and 
obedience to dus speaking of God in thy soul. Stop, 
therefotie, all sdf activity, listen not to die suggestions of 
thy own reason, run not in thy own will, but be retired, 
nlent, passive, and humbly attentive to this new risen 
light within thee. Open thy lieart, diy eyes, and ears to 
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all its impressions. Let it enlighten, teach, frighten, 
torment, judge, and condemn thee as it pleaseth, turn not 
away from it, hear all it saith, seek for no relief out of it, 
consult not with flesh and blood, but with a heart fuU of 
faith and resignation to God, pray only this prayer, that 
God's kingdom may come, and his will be done in thy 
soul. Stand faithfully in this state of preparation, thus 
given up to the Spirit of God, and then the work of thy 
repentance will be wrought in God, and thou wilt soon 
find, that he that is in thee is much greater than all that 
are against thee. 

But that thou mayest do all this the better, and be 
more firmly assured that this resignation to, and depend- 
ence upon the workings of God's spirit within thee is 
right and sound, I shall lay before thee two great, and 
infallible, and fundamental truths, which will be as a 
rock for thy faith to stand upon. 

First That through all the whole nature of things, no- 
thing can do or be a real good to thy soul, but the operation 
of God upon it. Secondly. That all the dispensations 
of God to mankind, from the fall of Adam to the preaching 
of the gospel, were only for this one end — ^to fit, prepare, 
and dispose the soul for the operation of the Spirit of 
God upon it These two great truths well and deeply 
apprehended, put the soul in its right state, in a continual 
dependence upon God, in a readiness to receive all good 
from him, and will be a continual source of light in thy 
mind. They will keep thee safe frx)m all errors, and &lse 
zeal in things, and forms of religion, from a sectarian 
spirit, from bigotry, and superstition; they will teach thee 
the true difference between the means and end of rdigion ; 
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and the regard thou shewest to the shell, will he only so 
far as the kernel is to he found in it. 

Man, hy his fall, had hroke off from his true centre, 
his proper place in God, and therefore the life and ope- 
ration of God was no more in hifn. He was fallen from 
a life in God into a life of self, into an animal life of self- 
love, self-esteem, and self-seeking in the poor perishing 
enjoyments of this world. This was the natural state of 
man hy the fall. He was an apostate from God, and his 
natural life was all idolatry, where self was the great idol 
that was worshipped instead of God. See here the whole 
truth in short. All sin, deaths damnation, and hell, is 
nothing else hut this kingdom of self, or the various ope- 
rations of self-love, self-esteem, and self-seeking, which 
separate the soul from God, and end in eternal death 
and heU. 

On the other hand, all that is grace, redemption, sal- 
vation, sanctification, spiritual life, and the new hirth, is 
nothing else hut so much of the life and operation of God 
found again in the soul. It is man come hack again into 
his centre or place in God, from whence he had-hroke off. 
The beginning again of the life of God in the soul, was 
then first made when the mercy of God inspoke into 
Adam a seed of the divine life, which should hruise the 
head of the serpent which had wrought itself into the 
human nature. Here the kingdom of God was agam 
within us, though only of a seed, yet small as it was, it was 
yet a degree of the divine life, which if rightly cultivated, 
would overcome all the evil that was in us, and make of 
every fallen man a new horn son of God, 

All the sacrifices and institutions of the ancient patri- 
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archs, the law of Moses, with all its types and rites, and 
ceremonies, had this only end; they were the methods of 
divine wisdom for a time, to keep the hearts of men from 
the wanderings of idolatry, in a state of holy expectation 
upon God, they were to keep the first seed of life in a 
state of growth, and make way for the farther operation 
of God upon the soul; or, as the apostle speaks, to he as 
a schoolmaster unto Christ. That is, till the birth, the 
death, the resmTection and ascension of Christ should 
conquer death and hell, open a new dispensation of God, 
and baptize mankind afresh with the Holy Ghost and 
fire of heaven. Then, that is, on the day of pentecost, a 
new dispensation of God came forth, which, on God's 
part, was the operation of the Holy Spirit in gifts and 
graces upon the whole church. And on man's part, it 
was the adoration of God in " spkit and in truth." Thus 
all that was done by God, from the bruiser of the serpent 
given to Adam, to Christ's sitting down on the right hand 
of God, was all for this end, to remove all that stood be- 
tween God and man, and to make way for die immediate 
and continual operation of God upon the soul. And 
that man, baptized with the Holy Spirit, and bom again 
from above, should absolutely renounce self, and wholly 
give up his soul to the operation of God's spirit, to know, 
to love, to will, to pray, to worship, to preach, to exhort, 
to use all the faculties of his mind, and all the outv/ard 
things of this world, as enlightened, inspired, moved, and 
guided by the Holy Ghost, who by this last dispensation 
of God, was given to be a comforter, a teacher, and guide 
to the church, who should abide with it for ever. 
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CHAPTER IV. 

ON A WORLDLY SPIRIT, AND THE NECESSITY OF 

DENYING IT. 

From what has been said of the first state and fall of 
man, it plainly follows, that the sin of all sins, or the 
heresy of all heresies, is a worldly spirit. We are apt to 
consider this temper only as an infirmity or pardonable 
failure ; but it is indeed the great apostacy from God and 
the divine life. It is not a single sin, but the whole 
nature of all sin, that leaves no possibility of coming out 
of our fallen state till it be totally renounced with all the 
strength of our hearts. Every sin> be it of what kind it 
will, is only a branch of the worldly spirit that lives in 
us. "There is but one that is good, (saith our LordJ, 
and that is God." In the same strictness of expression, 
it must be said, there is but one life that is good, and that 
is the life of God and heaven. Depart in the least degree 
from the goodness of God, and you depait into evil, 
because nothing is good but his goodness. 

Choose any life but the life of God and heaven, and 
you choose death, for death is nothing else but the loss 
of the life of God. The creatures of this world have but 
one life, and that is the life of this world ; this is their 
one life, and one good. Eternal beings have but one life, 
and one good : and that is the life of God. The spirit of 
the soul is in itself nothing else but a spirit breathed forth 
from the life of God, and for this only end, that the life 
of God, the nature of God, the working of God, the tem- 
pers of God, might be manifested in it. God could not 
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create man to have a will of his own^ and a life of his 
own, different from the life and will that is in himself; 
this is more impossible than for a good tree to bring forth 
corrupt fruit. God can only delight in his own life, his 
own goodness, and his own perfections, and therefore 
cannot love, or delight, or dwell, in any creatures but 
where his own goodness and perfections are to be found. 
Like can only unite with like, heaven with heaven, and 
hell with hell; and therefore the life of God must be the 
life of the soul, if the soul is to unite with God. Hence 
it is, that all the religion of fallen man, aU the methods 
of our redemption, have only this one end, to take from 
us that stiange and earthly life we have gotten by the 
fall, and to kindle again the life of God and heaven in 
our souls. Not merely to deliver us from that gross and 
sordid vice called covetousness, which heathens can con- 
demn, but to take the whole spirit of this world entirely 
from us, and that for this necessary reason, because " All 
that is in the world, the lust of the flesh, the lust of the 
eyes, and the pride of life, is not of the Father;" that is, 
is not that life or spirit of life, which we had from God 
by our creation, " but is of this world;" is brought into 
us by our fall from God into the life of this world. Ana 
therefore a worldly spirit is not to be considered as a single 
sin, or as something that may consist with some real de- 
grees of christian goodness, but as a state of real death to 
the kingdom and life of God in our souls. Management, 
prudence, or an artful tiimming betwixt God and mam> 
mon, are here all' in vain; it is not only the grossness of 
an outward, visible, worldly behaviour, but the spirit, 
the prudence, the subtilty, the wisdom of this world, that 
is our separation from the life of God. 

D 
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Hold this, therefore^ as a certain trutb, that the heresy 
of all heresies is a worldly spirit* It is the whole nature 
and misery of our fall ; it keeps up the death of our souls; 
and so long as it lasts, makes it impossible for us to be 
bom again from above. It is the greatest blindness and 
darkness of our nature, and keeps us in the grossest 
ignorance both of heaven and hell. For though they are 
both of them within us, yet we feel neither the one nor 
the other so long as the spirit of this world reigns in us. 
Light, and truth, and the gospel, so far as they concern 
eternity, are all empty sounds to the worldly spirit. His 
own good, and his own evil, govern all his hopes and 
fears, and therefore he can have no religion, or be farther 
concerned in it, than so far as it can be made serviceable 
to the life of this world. Publicans and harlots are all 
bom of the spirit of this world; but its highest birth are 
the scribes, the pharisees, and hypocrites, who turn god- 
liness into gain, and serve God for the sake of mammon ; 
these live, and move, and have their being, in and from 
the spuit of this world. Of all things, therefore, detest 
the spirit of this world, or there is no help; you must 
live and die an utter stranger to all that is divine and 
heavenly; you will go out of the world in the same 
poverty and death to the divine life in which you entered 
into it. For a worldly earthly spirit can know nothing 
of God; it can know nothing, feel nothing, taste nothing, 
delight in nothing, but with earthly senses and after an 
earthly manner. " The natural man (saith the apostle) 
receiveth not the things of the Spii'it of God, they aie 
foolishness unto him. He cannot know them, because 
they are spiritually discerned;" that is, they can only be 
discerned by that spirit which he hath not. Now the 
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tnie ground and reason of this, and the absolute impossi- 
bility for die natural man to know them, bow polite, and 
learned, and acute soever he be, is this — it b because all 
real knowledge is life, or a living sensibility of the thing 
that is known. There is no light in the mind but what 
is the light of life; so far as our life reaches, so far we 
understand, and feel, and know^ and no farther. All 
after this, is only the play of our imagination amusing 
itself with the dead pictures of its own ideas. Now this 
is all that the natural man, who hath not the life of God 
in him, can possibly do with the things of God. He can 
only contemplate them as things foreign to himself, as so 
many dead ideas that he receives from books or hearsay; 
and so can learnedly dispute and quarrel about them, 
and laugh at those as enthusiasts who have a living 
sensibility of them. He is only the worse for his hearsay, 
dead ideas of divine truths; they become a bad nourish- 
ment of all his natural tempers; he is proud of his ability 
to discourse about them, and loses all humility, all' love 
of God and man, through a vain and haughty contention 
for them. His zeal for religion is envy and wrath, bis 
orthodoxy is pride and obstinacy, his love of the truth 
is hatred and ill-will to those who dare to dissent from 
him. This is the constant eflfect of the religion of the' 
natural man, who is under the dominion of the spirit of 
this world. He cannot know more of religion, nor 
make a better use of his knowledge, than this comes to ; 
and all for this plain reason, because he stands at the 
same distance from a living sensibility of the truth, as 
the man that is bom blind does from a living sensibility 
of light Light must first be the birth of his own life 
before he can enter into a real knowledge of it. Yet so 

l>2 
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ignorant is the natural man with all his learned acuteness^ 
that he does not so much as know that there is; and must 
he, this great difference hetween real knowledge and dead 
ideas of things ; and that a man cannot know any thing, 
any further than as his own life opens the knowledge of 
it in himself. His wit, his parts, his learning, his ad- 
vancement, his friends, his admirers^ his successes, bis 
conquests, ail these are the only God and heaven that he 
has any living sensihility of. He indeed can talk of a 
scripture God, a scripture Christ and heaven, hut these 
are only the ornamental furniture of his hrain, whilst 
pride is the God of his heart. We are told, that '' God 
resisteth the proud, and giveth grace to the humble." 
This is not to be understood, as if God, by arbitrary will, 
only chose to deal thus with the proud and humble man. 
Oh no! The true ground is this, the resistance is on tbe 
part of man. Pride resisteth God^ it rejecteth him, it 
tumeth from him, and chooseth to worship and adore 
something else instead of him ; whereas humility leavetb 
all for God, falls down before him, and cpens dl the 
doors of the heart for his entrance into it. This is the 
only sense in which " God resisteth the proud and giveth 
grace to the humble." And thus it is in the true ground 
and reason of every good and evil that rises up in us; we 
have neither good nor evil, but as it is the natural effect 
of the workings of our own wills, either with or against 
God; and God only interposes with his threatenings and 
instructions, to direct us to a right use of our wills, that 
we may not blindly work ourselves into death instead of 
life. • 

If yon was to ask me, what is the apostacy of these last 
times^ or whence is all the degeneracy of the present 
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christian cburch P I should place it all in a worldly spirit. 
If here yon see open wickedness, there only forms of 
godliness; if here superficial holiness, political piety, 
crafty prudence, there haughty sanctity, partial zeal, 
envious orthodoxy; if almost every where yon see a 
Jewish blindness and hardness of heart, and the church 
trading with the gospel as visibly as the old Jews bought 
and s^d beasts in their temple, all this is only so many 
forms and proper fruits of the woridly spirit. This is the 
great net with whi<di the devil becomes a fisher of men ; 
and be assured of diis, that every son of man is in this 
net, till through and by the Spirit of Christ, he breaks 
out of it 

I say the Spirit of Christ, for nothing else can deliver 
him firom it. Trust now to any kind or form of religious 
observances, to any number of the most plausible virtues, 
to any kinds of learning, or efforts of human prudence, 
and then I will tell you what your case will be — ^you will 
overcome o;ne temper of the world only and merely by 
cleaving to another! For nothing leaves the world, no- 
thing renounces it, nothing can possibly overcome it, but 
singly and solely the Spirit of Christ. Hence it is that 
many learned men, with all the rich furniture of their 
brain, live and die slaves to the spirit of this world, and 
can only differ from gross worldlings as the s^ibes and 
pharisees differ from publicans and sinners; it is because 
the Spirit of Christ is not the one only thing that is the 
desire of their hearts; luid therefore their learning only 
works in and with the spirit of this world, and becomes 
itself no small part of the vanity of vanities. 

The kingdom of self is the fall of man> or the great 
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apostacy from the life of God in the soul, and every one, 
wherever he be, that liveth unto self, is still under the fall 
and great apostacy from God. The kingdom of Christ 
is the Spirit and power of God dwelling and manifesting 
itself in the birth of a new inward man, and no one is a 
member of this kingdom, but so far as a true birth of the 
Spirit is brought forth in him. These two kingdoms 
take in all mankind, he that is not of one is certainly in 
the other; dying to one is living to the other. 

Hence we may gather these following truths: — First, 
Here is shown the true ground and reason of what was 
said above, namely, that when the call of God to repent- 
ance first ariseth in thy soul, thou art to be retired, silent, 
passive, and humbly attentive, to this new risen light within 
thee, by wholly stopping or disregarding the workings of 
thy own will, reason and judgment. It is because all 
these are false counsellors, the sworn servants, bribed 
slaves of thy fallen nature, they are all bom and bred in 
the kingdom of self; and therefore if a new kingdom is 
to be set up in thee, if the operation 6f God is to have its 
effect in thee, all these natural powers of self are to be 
silenced and suppressed, till they have learned obedience 
and subjection to the Spirit of God. Now this is not 
requiring thee to become a fool, or to give up thy claim 
to sense and reason, but is the shortest way to have thy 
sense and reason delivered from folly, and thy whole 
rational nature strengthened, enlightened, and guided by 
that light which is wisdom itself. 

A child that obediently denies his own will and own 
reason, to be guided by the will and reason of a truly 
wise &ud understanding tutor, cannot be said to make 
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himself a fool and give up the benefit of his rational 
nature^ but to have taken the shortest way to have his 
own will and reason made truly a blessing to him. 

Secondly. Hence is to be seen the true ground and 
necessity of that universal mortification and self-denial 
with regard to aD our senses, appetites, tempers, passions, 
and judgments. It is because all our whole nature, as 
faHlen from the life of God, is in a state of contrariety to 
the order and end of our creation, a continual source of 
disorderly appetites, corrupt tempers, and false judgments. 
And therefore every motion of it is to be mortified^ 
changed, and purified firom its natural state before we 
can enter into the kingdom of God. Thus when our 
Lord saith, ** Except a man hateth his father and mother, 
yea, and his own life, he cannot be my disciple," it is 
because our best tempers are yet carnal and full of the im- 
perfections of our fallen nature. The doctrine is just and 
good; not as if father and mother were to be hated; but 
that love which an unregenerate person, or natural man, 
hath towards them, is to be hated, as being a blind self- 
love, full of all the weakness and partiality with which 
fallen man loves, honours, esteems, and cleaves to himself. 
This love, bom from corrupt flesh and blood, and pol- 
luted with self, is to be hated and parted with, that we 
may love them with a love bom of God, with such a love, 
and on such a motive, as Christ hath loved us: and then 
the disciple of Christ far exceeds all others in the love of 
parents. Again, our own life is to be hated; "and the 
reason is plain, it is because there is nothing lovely in it. 
It is a legion of evil, a monstrous birth of the serpent, the 
world, 'and the flesh; it is an apostacy firom the life and 
power of God in the soul; a life that is death to heaven. 
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that is pure unmixed idolatiy, that lives wholly (o self 
and not to God, and therefore all this own life is to be 
absolutely hated, all this self is to be denied and mortified, 
if the nature, spirit, tempers, and inclinations of Christ 
are brought to life in us; for it is as impossible to live to 
both these lives at once, as for a body to move two con- 
traxy ways at the same time. And therefore all these 
mortifications and self-denials have an absolute necessity 
in the nature of the thing itself. 

Thus when our Lord further said, unless a man forsake 
" all that he hath he cannot be my disciple," the reason 
is plain and the necessity absolute; it is because all that 
the natural man hath, is in the possession of self-love, 
and therefore this possession is to be absolutely forsaken 
and parted with. All that he hath is to be put into other 
hands, to be given to divine love, or this natural man 
cannot be changed into a disciple of Christ. For sdf- 
love in all that it hath is earthly, sensua], and devilish, 
and therefore must have all taken away from it; and then 
to the natural man all is lost, he hath nothing left, all is 
laid down at the feet of Jesus. And then all things are 
common, as soon as self-love has lost the possession of 
them. And then the disciple of Christ, " though having 
nothing, yet possesseth all things;" all that the natural 
man hath forsaken is restored to the disciple of Christ an 
hundred fold. This was the spirit of the first draught of 
a christian church at Jerusalem, a church made truly after 
the pattern of heaven, where the love that reigns in heaven 
reigned in it, where divine love broke down all the selfish 
fences, the locks and bolts of me, mine, my own, &c. and 
laid all things common to the members of this new king-* 
dom of God on earths 
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'Sow, diough many years did not pass after the age of 
the aposdes, before Satan and self got footing in the 
churchy and set up merchandise in the house of God^ yet 
this one heart and one spirit^ which then £rst appeared in 
the Jerusalem church, is that one heart and spirit of di- 
vine love, to whidi all are called that would be true dis- 
ci|des of Christ. And though the practice of it is lost as 
to the church in general, yet it ought not to have been 
lost; and therefore every christian ought to make it his 
great care and prayer to have it restored in himself; and 
then, though bom in the dregs of time, or living in Ba- 
bylon, he will be as truly a member of the first heavenly 
church of Jerusalem, as though he had lived in the days 
of the apostles. This spirit of love, bom of that celestial 
fire with which Christ baptizes his true disciples, is alone 
that spirit which can enter into heaven, and therefore is 
that qpirit which is to be bom in us whilst we are on 
earth; for no one can enter into heaven till he is made 
heavenly, till the Spirit of heaven is entered into him; 
and therefore, aU that our Lord hath said of denying and 
dying to self, and of his parting with all that he hath, 
are practices that are absolutely necessary from the nature 
of the thing. 

Because all turning to self is so far turning from God; 
and so much as we have of self-love, so much we have of 
a hellish, earthly weight that must be taken off, or there 
can be no ascension into heaven. But thou wilt perhaps 
say, if all self-love is to be renounced, then all love of our 
neighbour is renounced along with it, because the com- 
mandment is only " to love our neighbour as ourselves/' 
The answer here is easy, and yet no quarter given to self- 
love. There is but one only love in heaven, and yet the 
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angels of God love one another in the same manner as they 
love themselFes. The matter is thus: the one supreme^ un- 
changeable rule of love, which is a law to all intelligent 
beings of all worlds, and will be a law to iill eternity, is this 
— ^namely, that God alone is to be loved for himself^ and 
all other beings only in him and for him. Whatever in- 
telligent creature lives not under this rule of love, is^ so 
far faUen from the order of his creation, and is, till he 
returns to his eternal law of love, an apostate from Grod, 
and incapable of the kingdom of heaven. 

Now, if God alone is to be loved for himself, then no 
creature is to be loved for itself; and so all self-love in 
every creature is absolutely condemned. 

And if all created beings are only to be loved in and 
for God, then my neighbour is to be loved as I love my- 
self; and I am only to love myself as I love my neigh- 
bour or any other created being — that is, only in and 
for God. And thus the command of loving our neighbour 
as ourselves stands firm, and yet all self-love is plucked 
up by the roots. But what is loving any creature only 
in and for God ? It is when we love it only as it is God s 
work, image, and delight; when we love it merely as it 
is God's, and belongs to him : this is loving it in God, 
and when all that we wish, intend, or do to it, is done 
from a love of God, for the honour of God, and in con- 
formity to the will of God — this is loving it for God. 
This is the one love that is and must be the spirit of all 
creatures that live united to God. Now this is no specu- 
lative refinement or fine-spun fiction of the brain, but 
the simple truth, a first law of nature, and a necessary 
band of union between God and the creature. The crea- 
ture is not in God, is a stranger to him, has lost the life 
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of God iu itself^ whenever its love does not thus hegin 
and end in God. 

The loss of this love was the fall of man, as it opened 
in him a kingdom of self, in which Satan, the world, and 
the flesh could all of them hring forth their own work9. 
If, therefore, man is to rise from his fall and return to 
his life in God, there is an absolute necessity that self, 
with all his brood of gross affections, h€ deposed, that his 
iirst love, in and for which he was created, may be bom 
again in him. Christ came into the world to save sin- 
ners, to destroy the works of the devil. Now self is not 
only the seat and habitation, but the very life of sin: the 
works of the devil are all wrought in self, it is his peculiar 
work-house, and therefore Christ is not come as a Savi- 
our from sin, as a destroyer of the works of the devil in 
any of us, but so far as self is beaten down and overcome 
in us. If it is literally true what our Lord said that '* his 
kingdom is not of this world," then it is a truth of the 
same certainty, that no one i&A member of this kingdom 
but he that, in the literal sense of the words, renounces 
the spirit of this world. Christians might as well part 
with half the articles of their creed, or but half believe 
tliem, as to really refuse, or but by halves enter into 
these self-denials. 

For all tliat is in the creed, is only to bring forth this 
dying and death to all and every part of the old man, 
tha^ the life and spirit of Christ may be formed in us. 

Our redemption is this new birth; if this is not done 
or doing in us, we are still unredeemed; and though the 
Saviour of the world is come, he is not come in us, he is not 
received by us, is a stranger to us, is not our s, if his life 
is not within us. His life is not, cannot be within us, 
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but SO far as the spirit of the worlds self-love, self-esteem, 
and self-seeking axe renounced and driven out of us. 

Thirdly. Hence we may also learn the true nature 
and worth of all self-denials and mortifications. As to 
their nature, considered in themselves, they have nodiing 
of goodness or holiness, nor are they real parts of our 
sanctification, they are not the true food or nourishment 
of divine life in dur souls, they have no quickening sanc- 
tifying power in them; their only worth consists in this, 
that they remove the impedim^its to holiness, break down 
that which stands between God and us, and make way 
for the quickening, sanctifying Spirit of God to operate 
on our souls; which operation of God, is the one only 
thing that can raise the divine life in the soul, or help it 
to the smallest degree of real holiness or spiritual life. 
As in our creation we had only that degree of a divine 
life which the power of God derived into us — as then all 
that we had and were, was the sole operation of God in 
the creation of us, so in our redemption, or regaining that 
first perfection which we have lost, all must be again the 
operation of God, every degree of the divine life re- 
stored in us, be it ever so small, must and can be nothing 
else but so much of the life and operation of God 
found again in the soul. All the activity of man in the 
works of self-denial has no good in itself, but is only to 
open an entrance for the one only good, the light of God, 
to operate upon nis. 

Hence, also, we may learn the reason why many peo- 
ple not only lose the benefit, but are even the worse for 
all their mortifications: it is because they mistake the 
whole nature and worth of them. They practise them for 
their own sakes, as things good in themselves, they think 
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them to be real parts of holiness, and so rest in them, 
and look no further, but grow full of self-esteem and self- 
admiration for their own progress in them. This makes 
them self-sufficient, morose, severe judges of all those that 
fall short of their mortifications. 

And thus their self-denials do only that for them 
which indulgences do for other people, they withstand 
and hinder the operation of God upon their souls, and 
instead of being really self-denials, they strengthen and 
keep up the kingdom of self. 

There is no avoiding this fatal error, but by deeply 
entering into this great truth, that all our own activity 
and working has no good in it, can do no good to us, 
but as it leads and turns us in the best manner to the 
light and Spirit of God, which alone brings light and 
salvation in the soul. " Stretch forth thy hand/' said our 
Lord to the man "thai had a withered hand:" he did so, 
and " it was immediately made whole as the other." 

Now, had this man any ground for pride, or a high 
opinion of himself for the share he had in the restoring 
of his hand? Yet just such is our share in the raising 
up of the spiritual life within us. All that we can do by 
our own activity, is only like this man's stretching out 
his hand; the rest is the work of Christ, the only Giver 
of life to the withered hand or the dead soul. We can 
then only do living works when we are so far bom again as 
to be able to say with the apostle, " Yet not I, but Christ 
that liveth in me." But to return, and further shew how 
the soul that feels the call of God to repentance, is to be- 
have under it, that this stuxing of the divine power 
in the soul may have its fuU effect, and bring forth 
the birth of the new man in Christ Jesus. We are to 
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consider it (as in truth it is) as the seed of the divine 
nature within us, that can only grow hy its own strength 
and union with God. It is a divine life, and therefore 
can grow from nothing hut divine power. When the vir- 
gin Mary conceived the hirth of the holy Jesus, all that 
she did towards it herself, was this single act of faith and 
resignation to God, " Behold the handmaid of the Lord; 
he it unto me according to thy word." This is all that 
we can do towards the conception of that new man that is 
to he horn in ourselves. Now this truth is easily con- 
sented to, and a man thinks he helieves it because he 
consents to it, or rather does not deny it. But this is not 
enough; it is to be apprehended in a deep, full, and prac- 
tical assurance, in such a manner as a man knows and 
helieves that he did not create the stars, or cause life to 
rise up in himself. And then it is a belief that puts the 
soul into a right state, that makes room for the operation 
of God upon it. His light then enters with full power 
into the soul, and his Holy Spirit moves and directs all 
that is done in it, and so man lives again in God as a 
new creature. For this truth thus firmly believed will 
have these two most excellent effects. 

First. It will keep the soul fixed and continually 
turned towards God in faith, prayer, desire, confidence, 
and resignation to him for all that it wants to have done 
in it and to it, which will be a continual source of all di- 
vine virtues and graces. The soul thus turned to God, must 
be always receiving of him. It stands at the true door of 
all divine communications, and the light of God as freely 
enters into it, as the light of the sun enters into the air. 

Secondly. It will fix and ground the soul in a true 
and lasting sclfrdenial. For by thus knowing and own- 
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ing our own nothingness and inability, tliat we have no other 
capacity for good but that of receiving it trom God alone, 
self is wholly denied, its kingdom is destix)yed ; no iX)oni 
is left for spiritual pride and self-esteem; we ai^ saved 
from a pharisaical holiness, from wrong opinions of our 
own works and good deeds, and from a multitude of eiTors 
the most dangerous to our souls; all which ai*ise from tlie 
something that we take ourselves to be either in nature or 
grace. But when we once apprehend but in some good 
degree, the all of God and the nothingness of oui'selves, 
we have got a ti'uth, the usefulness and benefit of which, 
no words can express. It brings a kind of infallibility 
into the soul in which it dweUs; all tliat is vaiu, and false, 
and deceitful is forced to vanish and fly before it. When 
our religion is founded on this rock, it has the firmness 
of a rock, and its height reaches unto heaven. The world, 
the'flesh, and the devil can do no hurt to it; all enemien 
are known, and all disarmed by this great truth dwelling 
in our souls. It is the knowledge of the all of God that 
makes cherubim and seraphim to be flames of divine love. 
For where this all of God is truly known and felt in ally 
creature, there its whole breath and spirit is a fire of love : 
nothing but a pure disinterested love can rise up in it or 
come from it — a love that begins and ends in (xod. And 
where this love is bom in any creature, there a seraphic 
life is bom with it. For this pure luve introduces the 
creature into the all of God, all that is in God is opened 
in the creature, it is united with God, and hath the life of 
God manifested in it. 

There is but one salvation for all mankind, and tliut is 
the life of God in the soul. God has but one design or 
intent towards all mankind; and that is to introduce (^r 
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generate his own life, light, and spirit in them, that all may 
be as so many images, temples, and habitations of the 
Holy Trinity. This is God's good will to all Christians, 
Jews, and Heathens: they are all equally the desire of 
his heart; his light continually waits for an entrance into 
all of them, his " wisdom crieth, she putteth forth her 
voice," not here, nor there, but every where, in all the 
streets of all paits of the world. 

Now there is but one possible way for man to attain 
this salvation or life of God in the soul. There is not 
one for the Jew, another for the christian, and a third for 
the heathen. No! God is one, human nature is one, 
salvation is one, and the way to it is one; and that is, 
" the desire of the soul turned to God." Through this 
desire the poor prodigal son leaveth his husks and swine 
and hasteth to his father; it is because of this desire, that 
"the father seeth the son while yet afar off, that he runs 
out to meet him, falleth on his neck, and kisseth him. 
See here how plainly we are taught, that no sooner is the 
desire arisen, and in motion towards God, but the opera^ 
tion of God's spirit answers to it, cherishes and welcomes 
its first beginnings, signified by the father's seeing, and 
having compassion on his son, whilst yet afar off, that is, 
in the first beginnings of his desire. Thus does this de- 
sire do all; it brings the soul to God, and God into the 
soul, it unites with God, it co-operates with God, and is 
one life with God. Suppose this desire not to be alive, 
not in motion, either in a Jew or a Christian, and then 
all the sacrifices, the service, the worship, either of the 
law or the gospel, are but dead works, that bring no life 
into the soul, nor beget any union between God and it. 
Suppose this desire to be awakened and fixed upon God, 
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thoDgh in souls that never heard either of the law or 
gospel^ and then the divine life, or operation of God 
enters into them, and the new hirth in Christ is formed 
in those who never heard of his name. And these are 
they '' that shall come from the east. and from the west, 
and sit down with Abraham and Isaac in the kingdom 
of God," 

O my God, just and good, how great is thy love and 
mercy to mankind ! that heaven is thus every where open, 
and Christ thus the common Saviour to all that turn the 
desire of their hearts.to thee. O sweet power of the Bruiser 
of the serpent! bom in every son of man, that stirs and 
works in every man, and gives every man a power and 
desire to find his happiness in God ! O holy Jesus, hea- 
venly *' Light, that lighteth every man that cometh into 
the world," that redeemeth every soul that foUoweth thy 
light which is always within him! O Holy Trinity, 
immense Ocean of divine love, in which all mankind 
live, and move, and have their being! None are sepa- 
rated from thee, none livo out of thy love, but all are 
embraced in the arms of thy mercy, all are partakers of 
thy divine life, the operation of thy Holy Spirit, as soon 
as their heart is turned to thee I O plain, and easy, and 
simple way of salvation, wanting no subtilties of art or 
science, no borrowed learning, no refinements of reason, 
but all done by the simple natural motion of every heart 
that truly longs after God. For no sooner is the finite 
desire of the creature in motion towards God, but the 
infinite desire of God is united with it, co-operates with 
it. And in this united desire of God and the creature, is 
the salvation and life of the soul. brought forth. For the 
soul is shut out of God, and imprisoned in its own dark 

E 
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ifoitogB of flesk and Mood, merely and eold^ beongse it 
desires to Irve to the Tsnily <^ thb world. T^ dgiifs i» 
its darkness. Its death, its imprisoDnient, asid sependuiB 
froraOod. 

When ^hepefore, the &Bt i^ark of a desire alter G^d 
arisee in ttxy soul, ^heriifcfit wMinU 4hy >oire, give^dl thy 
heart into it, it is nothing less than a touch of the^dnue 
loadstone, duit is to draw tkee ^«4 4if ik^ vanity of tkne 
into the ncSies «f'etemky« Ctet «p, themtfoite, and folkpir 
it as gladly as 4]e wise wen -of the «ast ftdliNiBed ilihe atar 
from heaven that ^^[^oaired to them, it urill do ibr ihee 
as the «tar didfer them, it i^fritl lead thee to ike birth of 
Jesus, ndt in a stdble at BeAleh cm in Judea, but ta the 
\arih of Jes^sinthe dask'oentK^f l|iy o«Qi 'fallen soul. 

Now is thy lime to ent^ deei^y into this great tmtii. 
Tho« aift just ^eome««t<0f the lAundber of Hfe, and he^*- 
n.est to see with new jeyes the natane ^of thy sainratigp. 
Thou art 'chaxmed wifth the discovery of «a kingdom «f 
heaven hidden within thee, and longest to he entertained 
more and -more with the nature, progress and peifeotion 
of the new bkth, 4>r t|ke opening of the kingdom of God 
m thy soul. 

Btt^t stop a Ucde. It is indeed -great joy that the " peari 
of great price" is fomid; li«t take notice, that it is not 
thine, thou canst have no possession of it, till, as the 
anerchant did, *' thou seU all that thou hast," and hay it 
Now self is aU that thou hast, it is thy soie possession^ 
thou hast no goods of thy own, nothing is thine but (his 
self. The riches of self are thy fmn. riches; but all this 
self is to be parted with before this pearl is thine. Think 
of a lower price, or be unwilling to give thus much ibr it; 
plead in thy excuse, that thou keepest the commandments. 
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and then thon art diat i^ery rick young man in the gospel^ 
who went away aoirrowlal from our Lord, when he had 
said, ^ if ihoQ wih he perfect," thai la, if thpu wilt ohtain 
ihe fiearl, *' aeU all that thoa hast and gture to the poor;" 
that is, die to all tky 'possessions of uM^ and then thou 
liait gv^en all that thon hast to the poor, idl diatthoa hast 
is devoted and 4ised for ihe kwe of God and thy neighhour. 
This se&ing all is the measure of thy dying to self; aH of 
it is to he given ap; it is an apostate natmre, a stol^i life, 
hnmght forth in reheUion against Grod; it is a continual 
departttve from him. It corrupts every thing it touches; 
it defiles every thing it receives; it turns all the gifb and 
blessings of God into covetousness, partialily, pride, 
hatred and envy. AH these tempers are bom, and Inred, 
and nourished in self; they have no other place to live 
in, no possibility of existence, but in that creature which 
is fellen from a life in God into a life in self. 

This is the true ground of all true religion; it means 
nothing, it intends nothing, but to overcome that earthly 
life which overcame Adam in the fall, that made him a 
prisoner of hell, and a slave to the com^t workings of 
earthly flesh and blood. And therefore you may see, 
and know with a -mathematical certainty, that the one 
thing necessary' for eveiy fallen soiil, is to die to all the 
life that we have from this world, that the life of heaven 
may be hatn again in him. The life of this world is the 
life of the beast, the scarlet whore, the old serpent, and 
the fiery dragon. 

Hence it is that sin rides in triumph over church and 
state, and from the court to the cottage is all over-run with 
sensuality, guile, falseness, pride, wrath, envy, selfishness, 
and every form of corruption. Every one swims away 

E 2 
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in this torreiit, but he who hears and attends to the voice 
of the Son of God within him^ calling him to die to this 
life, to take up his cross, and follow him. Much learned 
pains has been often taken to prove Rome, or Constanti- 
nople to be the seat of the beast, the antichrist, the scarlet 
whore, &c. But alas! they are not at such a distatice 
from us, they axe the properties of fallen human nature, 
and are all of them alive in our own selves, till we are 
dead or dying to all the spirit and tempers of this world. 
They are every where, in every soul, where the heavenly, 
nature and Spirit of the holy Jesus is not- But when 
the human soul turns from itself and turns to God, dies 
to itself and lives to God in the spirit, tempers and incli- 
nations of the holy Jesus, loving, pitying, suffering, and 
praying for all its enemies, and overcoming all evil with 
good, as this Christ of Gpd did; then, but not till then, 
are these monsters separate from it. For covetousness 
and sensuality of all kinds, are the very devouring beast; 
religion, governed by a worldly trading spirit, and grati- 
fying the partial interests of flesh and blood, is nothing 
else but the scarlet whore; guile, and craft, and cunning, 
are the very essence of the old serpent; self-interest and 
self-exaltation are the whole nature of antichrist. Pride, 
persecution, wrath, hatred, and envy, are the very essence 
of the fiery dragon. 

This is the fallen human nature, and this is the old 
man which is alive in every one, though in various man- 
ners, till he is bom again from above. To think, there- 
fore, of any tiling in religion, or to pretend to real holiness, 
without totally dying to this old man, is building castles 
in the air, and can bring forth nothing but Satan in the 
form of an angel of light. Would you know whence it 
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is diat SO many false spirits have appeared in the world, 
who have deceived themselves and others with false fire 
and false light, laying claim to inspirations, illaminadons, 
and openings of the divine life, pretending to do wonders 
under extraordinary calls from God ? It is this — they 
have turned to God without turning from themselves; 
would he alive in God before they were dead to their own 
nature; a thing as impossible in itself, as for a grain of 
wheat to be alive before it dies. 

Now religion in the hands of self, or corrupt nature, 
serves only to discover vices of a worse kind than in 
nature left to itself. Hence are all the disorderly passions 
of religious men, which bum in a worse flame than 
passions only employed about worldly matters. Pride, 
self-exaltation, hatred, and persecution, under a cloak of 
religious zeal, will sanctify actions which nature, left to 
itself, would be ashamed to own. 

You may now see with what great reason I have called 
you, at your first setting out, to tbb great point, the total 
dying to self as the only fonndatimi of a solid piety. All 
the fine things that you hear or read of an inward and 
spiritual life in Grod, all your expectations of the light 
and Holy Spirit of God will become a fidse food to your 
soul, till you only seek for them through death to self. 

Observe the difference which clothes make in those 
who have it in their power to dress as they please; some 
are all ibr show, colours, and glitter; others are quite 
fantastical and affected in their dress; some have a grave 
and solemn habit; others are quite simple and plain in 
the whole manner. Now all this difference of dress is 
only an outward diflerence, that covers the same poor 
carcase, and leaves it full of all its own infirmities. Now 
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all the truths of the gospel, when only embraced vn4 
possessed by the old man, make only sack superficial 
difference as is made by clothes. Some pat on a solemn, 
formal, prudent, ontside carriage; others appear in all 
the gutter and show of religioas colouring and spiritual 
attainments; but imder all this outside difierence, there 
lies the poor fallen soul, imprisoned, unhelped, in its own 
iisdlen state. And thus it must he, it is not possible to be 
otherwise, till the spiritual life begins at the true rool, 
grows out of death, and is bom in a broken heart, an 
heaort broken off from all its own natural lile. Then self- 
hatred, self-contempt,, and sdf-denial is as suitable to this 
new-born spirit» as self-lore, self-esteem, and s^-seeking, 
is to the unregenerate mtat^ Let me tberefove conjure 
thee not to look forward or cast about for spiritual ad- 
vancemeAtr till thou hast nghdy taken this first step in 
the spiritual life. All thy future progress depesds upon 
it; fot this depdi of religion goes no deeper than the 
<lepthf of i^y malady; for sin has its root in the bottom 
of thy soul, it comes to life with thy flesh and blood, and 
breather ia the breath of thy naitural life; and, theiefore, 
till than die to nainre, thou Uvest to sia^ and whilst 
this i^t of sin is adive in thee, all the rirtues thou put on, 
are only liJce fine painted fruit hung upon a bad tree 
Th^ necessity of tife &«« ^^ ^ i^e foity ^f * 
pretax A«^ to s^^ ^,^^^ . .^ ^^ „,p,J^^ 

hZs^!'^ i'^'^"' ^^'^ imending'to bSd Z 

All miT ia>i% and preparation to succeed m tK- 

^ horary ing. Bm^^«otr ^^^^ '^'^ 

^ «^^ JI *^ A •- «® not go away soirowfta. likA th« 



THB SVUOV OH VBkTKBL 65 

siiHiiB. For yoo Uttle think wkat a ddiv«mice yoa witt 
have from all hardships, and what a flow of h^pkiMs i» 
found even in this life, as soon as the soul is thus dead 
to self, freed from its own passions, and wholly given up 
to God. 

Henoe it is, thai he calls us to nothing hut a total 
denial of ourselves and the life of this world, and to 
fiiith in him, as the worker of a new birth and liie 
in us. Did we but receive his short instructions vrith 
true fidth and simplicity of heart, as the truth of God, we 
should not want any one to comment or enlarge upon 
them. A traveller that has taken a wrong road, doesnot 
want an orator to discourse to him i^pon the nature of 
roads, but to be told in short which is the right way. 
Now this is our case; it was not a number of things that 
brought about our fall; Adam oi^ took up a wrong wiU, 
that will brought him and us into our present state, or 
road of life; and therefore our Saviour uses not a number 
of instructions to set us right; he only teUs uat^renounce 
the false will whidi brought Adam into the life of this 
world, and to take u^ that will which should have kept 
bun m paradise. 

Thus you may see why our Saviour, who though be 
had aU wisdom, and came to be the Ught of the world* is 
yet so short in bis instructioBs, and gives so small a num- 
ber of doctrines to mankind, whilst every moral teacher 
writes volumes upon every single virtue. It is because he 
knew what they knew not» that our whole malady lien in 
this, that the wiH of our mind> the lust of our life* is 
turned into thk worldi and that nothing can relieve us or 
set us right, but the turning the will of our minds and 
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the desire of our hearts to God, and that heaven which 
we had lost 



CHAPTER V. - 

ON THE NECESSITY AND SPIRITUALITY OF PRAYER. 

Observe now, the great benefit that we have from the 
foregoing account of man's original perfection, and the 
nature of his fall. It opens the true ground of our reli- 
gion and the absolute necessity of it; it forces us to know 
that our whole natural life is but a mistaken road, and 
that Christ is alone our true Guide out of it It teaches 
us every reason for renouncing ourselves, and loving the 
whole nature of our redemption, as the greatest joy and 
desire of our hearts. We are not only compelled, as it 
were, to hunger after it, to run with eagerness into its 
arms, but are also delivered from all mistakes about it — 
from all the difficulties and perplexities which divided 
sects and churches have brought into it. For, from this 
view of things, we see not uncertainly, but with the full- 
est assurance that our will and our heart is all ; that nothing 
else either finds or loses God, and that all our religion is 
only the religion of the heart. We see with open eyes, 
that as a spirit of longing after the life of this world, made 
Adam and us to be the poor pilgrims on the earth that 
we are; so the spirit of prayer, or the longing desire of 
the heart after Christ, and God, and heaven, breaks all 
our bonds asunder, casts all our cords from us, and raises 
us out of the miseries of time, into the riches of eternity. 
Thus seeing and knowing our first and our present state. 
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eveiy thing calls as to prayer, and the desire of our heart 
hecomes the spirit of prayer. And when the spirit of 
prayer is horn in us, then prayer is no longer considered 
as only the husiness of this or that hour, hut is the conti-* 
nual panting or hreathing of the heart after God. Its 
petitions are not picked out of manuals of devotion — it 
loves its own language, it speaks most when it says least. 
If you ask what its words are — ^they are spirit, they are life, 
they are love, that unite with God. 

The spirit of prayer is a pressing forth of the soul out 
of this earthly life; it is a stretching with all its desire 
after the life of God ; it is a leaving, as far as it can, all its 
own spirit to receive a spirit from ahove, to he one life, one 
love, one spirit with Christ in God. This prayer, which 
is an emptying itself of all its own lusts and natural tem- 
pers, and an opening itself for the light and love of God 
to enter into it, is the prayer in the name of Christ, to 
which nothing is denied. For the love which God hears 
to the soul, his eternal, never-ceasing desire to enter into 
it, to dwell in it, and open the hirth of his holy word and 
Spirit in it, stays no longer than till the door of the heart 
opens for him ; for nothing does or can keep God out of 
the soul, or hinder his holy union with it, hut the desire 
of the heart turned from him. And the reason of it is 
this; it is hecause the life of the soul is in itself nothing 
else hut a working will; and therefore wherever the will 
worketh or goeth — there, and there only, the soul liveth, 
whether it he in God or the creature. 

Nothing doth or can go with a man into heaven, no- 
thing foUoweth him into hell, hut that in which the will 
dwelt, with which it was fed, nourished and clothed in 
this life. And this is to he noted weU, that death can 
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make no alteiatioa ef this sUte of the wiU; it oidy takss 
off the outward worldly covering of flesh and blood, and 
forces the soul to see, and fed, and know what a life> what 
a state, food, body, and habitatioB, its own working will 
has brou§^t forth for it. O, stop awhile, and let year 
hearing be turned into feeling. Tell me, is theia aay 
thing in life that deserves a thought, but how tokeq^ this 
working of our will in a right state, and to get that purity 
of heart which alone can see, and know, and find, and pos- 
sess God P Is th^re any thing so Mghtfol as this worldly 
spirit* which turns the soul from God, makes it an house 
of darkness, and feeds it with the food of time at the ex* 
pense of all the riches of eternity P 

On the other hand, what can be so derirable a good as 
the spurit of prayer, which empties the soul of all its own 
evil, separates death and darkness from it, leaves self, time, 
and the world, and becomes one life, one light, one love, 
one spirit with Christ, and- God, and heaven P 

The spirit of j^yer, thereilMpe, is the opener of all that 
is good within us, and the receiver of all that is good 
without us; it unites with God, is one power with hnp; 
it works with him, and drives all that is not God out of 
the sold. The soul is no Umger a slave to its natural im« 
purity and cwruption, no longer impisoned in its own 
death and darkness, but till the fire from heaven, the spi- 
rit of prayer is kindled in it 

Then begins the resurrection and the life; and all that 
which died in Adam, comes to life in Christ 

Wonder not, therefore, that all the work of our salva- 
tion and regeneration is, by the scripture, wholly confined 
to the operation of the light and Spirit of God living and 
working in us. It is for the same reason and on the same 
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necesiitj diat the life and growtb of the eieatarea of 
world, must be wholly ascribed to the powers of this worid 
liviiig and working in them. Nor does all this in the 
least degree make a man a machine, or without any power 
with regard to his sakation* He nrost grow in Qci as 
the plants grow in this worlds from a power that is not ha 
own, as they grow from ike powers of outward natofe. 

Thus yon see that CM is all; that nothing botkis li& 
and working power in ns can be our salvatkm; and yet 
that nothing bat the spirit of prayer can make it possiUe 
lor us to have it or be capaUe of it: and therefore^ nei« 
ther yon nor any olber hnman sonl, can be without ikm 
operation of the light and spirit of God in it» but becaase 
its will-spirit, or its spirit of p^er^n turned to somethii^ 
elae; for we are always in union wkh that with which onr 
will is miited. 

Again, hodk at the lig^t and air of iMM world; yo« 
see with what a freedora of communicaticm they overflow, 
enrich, and cnHven every thing; they enter every wkcsc^ 
if not hindered by sometkiiig that withstands their en- 
trance. This may re pr esen t to you the ever overflowing 
free communication of the light and Spirit of God to 
eveiy human soidr They are every where ; we axe encom* 
passed with them ; our sools ore as near to them, as our 
bodies are to the li^t and air of this world; nothing shuts 
them out of us but the wiD and desire oi oar souk tucmed 
from them and praying for soniethifig else. I say pray- 
ing ioT something else; far yotk are to notioe this as a 
certain truth, that every man's life is a continaal state of 
prayer; he is no moment firee from it, nor can possibly be 
so. For all our natural tempers, be they what they will, 
ambition, eovetousness, selfishness, worUly-mindedness, 
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piide^ envy, hatred^ malice^ or any other lust whatever, 
are all of them, in reality, only so many different kinds 
and forms of a spirit of prayer, which is as inseparable 
from the heart as weight is from the body. For every 
natural temper is nothing else but a manifestation of the 
desire and prayer of the heart, and shews us how it works 
and wills. And as the heart worketh and willeth, such 
and no other is its prayer: all else is only form, and fic- 
tion, and empty beating of the air. If therefore, the 
working desire of tlie heart is not habitually turned to- 
wards God, if this is not our spirit of prayer, we are 
necessarily in a state of prayer towards something else 
that carries us from God, -and brings all kind of evil into 
us : for this is the necessity of our nature — pray we must, 
as sure as our heart is alive; and therefore, when the 
state of our heart is not a spirit of prayer to God, we 
pray without ceasing to some or other part of the creation. 
The man whose heart habitually tends towards the riches, 
honours, powers, or pleasures of this life, is in a continual 
state of prayer towards all these things. His spirit stands 
always bent towards them ; they have his hope, his love, 
his faith, and are the many gods that he worships; and 
though when he is upon his knees, and uses forms of 
prayer, he directs them to the God of heaven, yet these 
are in reality the god of his heart, and in a sad sense of 
the words, he really worships them in spirit and in truth. 
Hence you may see how it comes to pass, that there is 
so much praying and yet so little of true piety among us. 
The bells are daily calling us to church, our closets abound 
with manuals of devotion, yet how little fruit! It is all for 
this reason, because our prayers are not our own ; they are 
not the abundance of our own hearts; are not found and 
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felt within us, as we feel our own hunger and thirst, but 
are only so many borrowed forms of speech, which we 
use at certain times and occasions; and therefore it is no 
wonder that little good comes of it. 'What benefit could 
it have been to the pharisee^ if with an heart inwardly full 
of its own pride and self-exaltation, he had outwardly 
hung down his head, smote upon his breast, and borrowed 
the publican's words, " God be merciful to me a sinner ? " 
What greater good can be expected from our praying in 
the words of David, or singing his psalms seven times a 
day, if our hearts have no more of the spirit of David in 
them, than the heart of the pharisee had of the spirit of 
the humble publican ? 

It is not, therefore, a set form of words that is spoken 
against, but a heartless form — a form that has no relation 
to nor correspondence with the state of the heart that uses 
it. All that I have said, is only to teach you the true 
nature of prayer; that it is only the work of the heart, 
and that the heart only prays in reality, (whatever its 
words are) for that which it habitually wills, likes, loves, 
and longs to have. It is not, therefore, the using the 
words of David or any other saint in your prayei-s, that 
is censured, but the using them without that state of heart 
which first spake them forth, and the trusting to them be- 
cause they are a good form, though in our hearts we have 
nothing that is like them. It would be good to say in- 
cessantly with holy David, "My heart is athirst for God. 
— As the hart desireth the water-brooks, so longeth my 
soul after thee, O God." But there is no goodness in 
saying daily these words, if no such thirst is felt or desired 
in the heart; and you may easily know, that dead forms 
of religion and numbers of repeated prayers keep men 
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csmtent vidi their 8t«te of devotion, because they make 
ttae of fluch hoty prajen^ i&im^ iSkmr hearts from mom* 
iag to iit^hl, are in a «tale qsiite esBteMy io liiem, mid 
join no fiyondier in £heiii, than in liking to use 4liem at .oer«- 
iain times. 

T^ die q)iBt0f tlie keaitis thas senewed, tiH itis emp- 
tied of ell eaitUy desuas, and stands in an faafaitnal komger 
and ddnt a^r God, (lekkk iis ihe tjue spint of pBa2)^fir} 
till Aetif all mi forms ^ffsayer wiil be, more or less, but 
Sod much like lessoi)^ ^lat an -given to scholars, and we 
shall mostly say them onfy because we dase not neglect 
them. Hut be not discowaged; talce the foUowix^ advice, 
and then yoii may go to church withont any danger of a 
rnese hp-lahour or hyfocasy, although there should be 
an hymn, or a psalm, or a prayer, whose language is 
higher than that of your own heart Do this: go to the 
church as the publican went into the temple, stand in- 
wardly in the spirit of your mind, in that foiaa. which he 
outwardly expressed when he cast down his eyes, smote 
upon his breast, and could only say, " God be mercifiri 
to me a sinner !" Stand unchangeably (at least in your 
desire) in this form and state of heart, it will sanctify 
every petition that comes out of your mouth; and when 
any thing is read, or sung, or prayed, that is more exalted 
and fervent than your heart is, if you make this an occar 
sion of a farther sinking down in the spirit of the publi- 
can, you will then he helped, and highly blessed by those 
prayers and praises which seem only to fit, and belong to, 
a better heart than your's. 

This is a secret of secrets; it will help you to reap 
where you have not sown, and be a continual source of 
grace in your soul. This will not only help you to 
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xtietmgOQAinmiiikomfnyfenvika^at^ for 

tbe «t8te of your heui, hot vnXL hetp yvn, to &d good 
iframeveiytbing^ise; fereveiy thiiiglbatiiuranUjraliBi 
m ^o«^ or oq iwiiwfl y luqppenB io you, becomtt a oil 
«good to j<m, if it «it]wr ifiads or esckcB m yom liiiB 
Immble ibm of mind, for aodimg is ii)L vain, «* iriduivt 
]NMiit to the kamUe amA; like the bee, it takes its hmof 
««en hoot hitter iMsbs; it Jtands always m a jaate of 
idinne growth, and evecy ^ii»g ihat fiJis upOA it is like « 
4ew of heaven ;to it. Shut up yourself iheicfeee in thb 
iiumiMty, all good is enclosed in it; it is a water xd 
lieavsen, that tarns the fire of the fallen socd into the 
medmess of the divine life, and creates that oil^ out of 
which lUike >love to God and man gets flame. Be enoiosed, 
therefoie, 4dwa^ in it; let it be as a garment wherewith 
yon ase always covered, and the giodle with which you 
ace girt; breathe nothing but in and irom its spni ; see 
nodiing Init with its ^es; hear, nothing but with its ears; 
and then, whether yon are in the church, or out of the 
church; hearing the praises of God, cr receiving wrongs 
from men and the wodd; all will be edification, and every 
thing will help forward your growth in the life of God. 

For this taming to God according to the inward feeling, 
want, and motion of your own heart, in love, in trust, in 
faith of having frmn him all that you want, and wish to 
have; this turning thus unto God, whether it be with or 
without words, is the best form of prayer in the woild. — 
Now, no man can be ignorant of the state of his own 
heart, or a stranger to those tempers that are alive and 
stirring in him, and therefore no man cart want a form of 
prayer; for what should be the form of his prayer, but 
that which the condition and state of his heart demands P 
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If you know of no trouble^ feel no burden, want nothing 
to be altered or removed, nothing to be increased or 
strengthened in you, how can you pray for any thing of 
this kindP But if your heart knows its own plague, 
feels its inward evil, knows what it wants to have removed, 
will you not let your distress form the manner of your 
prayer ? or will you pray in a form of words that have 
no more agreement with your state, than if a man walking 
above ground, should beg every man he met to pull him 
out of a deep pit. For prayers not formed according to 
the real state of your heart, are but like a prayer to be 
pulled out of a deep well when you are not in it Hence 
you may see, how unreasonable it is to make a mystery 
of prayer, or an art that needs so much instruction, since 
every man is, and can only be, directed by his own 
inward state and condition, when^ and how, and what he 
is to pray for, as every man's outward state shows him 
what he outwardly wants. And yet it should seem, as if 
a prayer book was highly necessary, and ought to be the 
performance of great learning and abilities, since only 
our learned men and scholars make our prayer books. 

. Now the best instruction that I can give you, as helpful 
or preparatory to the spirit of prayer, is already fully , 
given, where we have set forth the original perfection, the 
miserable fall, and the glorious redemption of man. It is 
the true knowledge of these great things that can do all 
for you which human instruction can do. These things 
must fill you with a dislike of your present state, drive all 
earthly desires out of your soul, and create an earnest 
longing after your first perfection. For prayer cannot be 
taught you by giving you a book of prayers, but by awaken- 
ing in you a true sense and knowledge of what you are. 
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and what you should be; that so you may see^ and know, 
and feel what things you want and are to pray for. For 
a man does not, cannot pray for any thing because a fine 
petition for it is put into his hands, but because his own 
condition is a reason and motive for his asking for it. 
And therefore it is that the spirit of prayer in the lii'st 
part, began with a full discovery and proof of these high 
and important matters, at the sight of which, the world 
and all that is in it shrinks into nothing, and every thing 
past, present, and to come, awakens in our hearts a 
continual prayer and longing desire atter God, Chiist, 
and eternity. 

If forms of prayer are necessary to any person, or be 
his most excellent way, it is because the natural, real 
prayer of his heart is already engaged, loving, wishing, 
and longing after the things of this life; which makes 
him so insensible of his spiritual wants, so blind and 
dead as to the things of God, that he cannot pray for 
them but so far as the words of other people are put into 
his mouth. If a man is blind and knows it not, he may 
be told to pray for sight; if he is sick and knows nothing 
of it» he may be told to pray for health; so if the soul is 
in this state, with regard to its spiritual wants, a manual 
may be of good use to it, not so much by helping it to 
pray, as by shewing it at what a miserable distance it is 
from those tempers which belong to prayer. 

But when a man has had so much benefit from the 
gospel as to know his own misery, his want of a Redeemer, 
who he is, and how he is to be found, there every thing 
seems to be done, both to awaken and direct his prayer, 
and' make it a true praying in and by the Spirit. For 
when the heart really pants and longs after God, its 

F 
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prayer is a praying as moved and animated by the Spirit 
of God; it is the breath or inspiration of God stirring, 
moving, and opening itself in the heait. For though the 
earthly nature, our old man, can oblige or accustom 
himself to take heavenly words at certain times into his 
mouth, yet this is a certain truth, that nothing ever did, 
or can have the least desire or tendency to ascend to 
heaven, but that which came down from heaven; and 
therefore nothing in the heart can pray, aspire, and long 
after God, but the spirit of God moving and stirring in 
it. Every breath, therefore, of the true spirit of .prayer, 
can be nothing else but the breath of the Spirit of God, 
breatiiing, inspiring, and moving the heart in all its 
variety of motions and afiections towards God. And 
therefore eveiy time a good desire stirs in the heart, a 
good prayer goes out of it, that reaches God, as being the 
fruit and work of his Holy Spirit. When any man, 
feeling his corruption and the power of sin in his soul, 
looks up to God with true earnestness of faith, and desire 
to be delivered from it, whether with words, or without 
words, how can he pray better? What need of any 
change of thoughts, or words, or any variety of expres- 
sions, when the one faith and desire of his heart made 
known to God, and continued in, is not only all, but the 
most perfect prayer he can make? Again; suppose the 
soul in another state, feeling with joy its offered Redeemer 
and opening its heart for the full reception of him : if it 
stands in this state of wishing and longing for the birth 
of Christ, how can its prayer be in an higher degree of 
request ? Or if it breaks out frequently in these words, 
*' Come, Lord Jesus, come quickly, with all thy holy 
nature, spirit and tempers into my soul," is there any 
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occasion to enlarge or alter these words into another form 
of expression P Can he do belter, or pmy more, than by 
continually standing, hom time to time, in this state of 
wishing to have Christ formed in him ? Nay, is it not 
more likely, that his heart should be more divided and 
dissipated by a nmnerous change of expressions, than by 
keeping united to one exjM^ssion that sets forth all that 
he wants P For it is the reality, the steadiness, and 
continuity of the desire, that is the goodness of prayer 
and its qualification to receive all that it wants. Our 
Lord said to one that came to him, " What wilt thou that 
I should do unto thee P" he answered, " Lord, that I may 
receive my sight:" and he received it Another said, 
" Lord, if thou wilt, thou canst make me clean;** and he 
was cleansed. TeU ^e what learning or fine* parts aie 
required i» make such prayers as these P and yet what 
wonders of relief are recorded in scripture, as given to 
such short |Mrayers as these ! or tell me, what blessing of 
prayer, or faith, or love, may not now be obtained in the 
same way, and with as few words as then was doneP 
Every man, therefore, that has any feding of the weight 
of his sin, <«* any true desire to be delivered from it by 
Christ, has learning and capacity enough to make his 
own prayer. Fcur praying is not speaking forth eloquently, 
but simply the true desire of the heart; and the heart 
sim}^e and plain in good desires, is in the truest state 
of preparation for all the gifts and graces of God. And 
this I must tell you, that the most simple souls that have 
accustomed themselves to speak their own desires and 
wants to God in such short, but true breathings of their 
hearts to him, will soon know more of prayer and the 

. f2 
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mysteries thereof^ than any persons who have only their 
knowledge from learning and learned hooks. 

Of all things, therefore, look to this prayer of the heart, 
consider it as your infallihle guide to heaven, turn from 
every thing that is an hindrance of it, that quenches or 
abates its fervour; love and like nothing but that which 
is suitable to it, and let every day begin, go on, and end 
in the spirit of it. Consider yourself as always wrong, 
as having gone aside and lost your right path, when any 
delight, desire, or trouble is suffered to live in you that 
cannot be made a part of this prayer of the heart to God. 
For nothing so infallibly shows us the true state of our 
heart, as that which gives us either delight or trouble; 
for as our delight and trouble is, so is the state of our 
heart; if, therefore, you are carried away with any trouble 
or delight that has not an immediate relation to your 
progress in the divine life, you may be assured your heart 
is not in its right state of prayer to God. Look at a man 
who is devoted to some one thing, or who has some one 
great worldly matter at heart, he stands turned fix>m eveiy 
thing that has not some relation to it; he has no joy or 
trouble but what arises from it; he has no eyes nor ears 
but to see or hear something about it. All else is a trifle 
but that which some way or other concerns this great 
matter. You need not tell him of any rules or methods 
to keep it in his thoughts; it goes with him into all places 
and companies; it has his first thoughts in the morning, 
and every day is good or bad as this great matter seems 
to succeed or not. This may shew you how easily, how 
naturally, how constantly, our heart will carry on its own 
state of prayer as soon as God i^ its great object, or it is 
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wholly given up to him as its oDe great good. This may 
also show you, that the heart cannot enter into a state of 
the spirit of prayer to* God> till that which I called the 
first step in the spiritual life is taken, which is the taking 
God for its all, or the giving itself up wholly to God. 
But when this foundation is laid the seed of prayer ..is 
sown, and the heart is in a continual state of tendency to 
God, having no other delight or trouble in things of any 
kind, hut as they help or hinder its union with God. 
Therefore, the way to be a man of prayer, and be governed 
by its spirit, is not to get a book full of prayers, but the 
best help you can have from a book, is to read one full of 
such truths, instructions, and awakening informations, as 
force you to see and know who, and what, and where you 
are; that God is your all; and that all is misery, but a 
heart and life devoted to him. This is the best outward 
prayer-book you can have, as it will turn you to an inward 
book and spirit of prayer in your heart, which is a 
continual longing desire of the heart after God, his divine 
life, and Holy Spirit. When, for the sake of this inward 
prayer, you retire at any time of the day, never begin till 
you know and feel why and wherefore you are going to 
pray; and let this why and wherefore form and direct 
every thing that comes from you, whether it be in thought 
or word. As you cannot but know your own state, so it 
must be the easiest thing in the world to look up to God 
with such desires as suit the state you are in ; and praying 
in this manner, whether it be in one, or more, or no 
words, your prayer will be always sincere, and good, and 
highly beneficial to you. Thus praying, you can never 
pray in vain; but one month in the practice of it will 
do you more good, make a greater change in your soul. 
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than twenty yean of prayer only by books and forma of 
otiber people's making. 

No vice can harbonr in yoa, no infirmity take any 
toot, no good desire can iangaish^ when once your heart 
is in this method of prayer; nerer beginning to pray till 
you first see how matters stand with you^ asking your 
heart what it wants> and having nothing in your prayers 
but what the known state of your heart puts you upon 
demanding, saying, or ofiering unto God. A quarter of 
an hour of this prayer brings yon out of your closet a 
n^ man; your heart feek the good of it, and every 
return of such a prayer^ gives new life and growth to all 
your virtues with more certainty than the dew refireshes . 
• die herbs of the field; wh^eas, overiooking this true 
prayer of your own heart, and only at certain times 
taking a prayer that you find in a book, you have nothing 
to wonder at, if you are eveiy day ptra3ring, and yet every 
day sinking farther and farther under all your infirmities. 
For your heart is yottr life, and your life can only be 
altered by that which is the real working of your heart. 
And if your prayer is only a form of words made by the 
skill of other people, such a prayer can no more change 
you into a good man, than an actor upon the stage, who 
speaks kingly language, is thereby made to be a king ; 
whereas, one thought, or word, or look towards God, 
proceeding from your own heart, can never be without its 
proper fruit, or fail of being a real good to your soul. 
Again, another great and infallible benefit of this kind of 
prayer is this—it is the only way to be delivered from the 
de^eitfulness of our own hearts. 

Our hearts deceive us because we leave them to them- 
p^lres, are absent from them, taken up in outward things. 
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in outiirard rules and forms of living and praying. But 
this .kind of praying, which takes all its thoughts and 
words only from the st^te of our hearts, makes it impos- 
sible for us to be strangers to ourselves. The strength of 
every sin, the power of every evil temper, the most secret 
working of our hearted the weakness of any or all our 
virtues^ is with a noonday cleamess forced to be seen as 
soon as the heart is made our prayer-book, and we pray 
for nothing but according to what we read and find there. 
Therefore, to ridicule praying by the Spirit or as mov^ 
by the Spirit, is ridiculing the one only prayer that is 
divine, or can do us any divine good; and to reject and 
oppose it as a vain conceit, is to quench and suppress all 
that is holy, heavenly, and divine within us. For if this 
Holy Spirit does not live and move in us, and bring 
forth all the praying ati^tions of our souls, we may as 
well think of reaching heaven with our hands as with our 
prayers. 



CHAPTER VI. 

ON god's infinite, unchangeable love; its spirit 

THE LIFE OF THE CHRISTIAN. 

This plain truth sets all the scripture doctrine concern- 
ing the necessity, power, and operation of the Holy Spirit, 
in the greiUest and most edifying degree of cleamess. 
Thus, what can be a more plain, sober and palpable truth, 
than when the aposde saith, *' They only are sons of God* 
who are led by the Spirit of God ? " It is only like say* 
ing, that those creatures only belong to this worlds who 
live in and by its spirit. 
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I shall here only add^ that my gospel faith stands now 
upon a most solid and comfortahle foundation; my heart 
is all delight and devotion to God^ when I consider — 
First, that Christ my Redeemer is the first seed of the 
woman, or power of salvation inspoken into fallen Adam 
— the Immanuel, the God within every man — " the Light 
that lighteth every man that cometh into the world.*' 
Secondly, that the Holy Spirit of God, the breath of 
eternity, hath also its seed of life in my soul; for where 
the Word, or Son of God is, there is the Spirit of God 
in the same state; if one is only a seed of life, a spark of 
heaven, the other is so also; and these two thus consi- 
dered, are the glonous pearl of eternity, hidden in every 
man's soul, and so often spoken of before. And thus we 
understand how the whole of our redemption, (according 
to the plain language of scripture) is inwardly and out- 
wardly solely "the work of the light and Spirit of God, 
a kingdom of God both within and without us, and to 
which we do not, cannot live, but so far as we are 
inspired, moved, and led by the Spirit of God. Ear- 
nestly therefore to pray, humbly to hope, and faithfully 
to expect to be continually inspired and animated by 
the Holy Spirit of God, has no more of vanity, fana- 
ticism, or enthusiastic wildness in it, than to hope and 
pray, to act in every thing from and by a good spirit. 
For as sure as the lip of truth hath told us,, that there is 
but one that is good, so sure is it, that not a i^mrk of 
goodness nor a breath of piety can be in any creature, 
either in heaven or on earth, but by that divine Spirit 
which is the breath of God, breathed from himself into 
the creature. The matter is not about appearances of 
croodness, forms of virtue, rules of religion, or a pruden* 
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tial piety, suited to time, and place, and character; all 
these are degrees of goodness that our old man can as 
easily trade in, as in any other matters of this world. 
But' so much as we have of an heavenly and divine 
goodness, or of a goodness that helongs to heaven, and 
has the nature of heaven in it, so much we must have of 
a divine inspiration in us. For as nothing can fall to the 
earth hut hecause it has the nature of the earth in it, so it 
is a truth of the utmost certainty, that nothing can as- 
cend towards heaven, or have the least power to unite 
with it, hut that very Spirit which came down from hea- 
ven, and has the nature of heaven in it. 

*' God is unwearied patience, a meekness that cannot 
be provoked; he is an ever-enduring mercifulness; he is 
unmixed goodness, impartial, universal love; his delight 
is in the communication of himself, his own happiness, 
to every thing according to its capacity. He does every 
thing that is good, righteous, and lovely for its own sake, 
because it is good, righteous, and lovely. He is the good 
from which nothing but good cometh, and resisteth all 
evil only with goodness. This is the nature and spirit of 
God, and here you have your infallible proof, whether 
you are moved and led by the Spirit of God. Here is a 
proof that never can fail you, is always at hand, and is 
liable to no mistake or delusion. If it be the earnest de- 
sire and longing of your heart to be merciful as he is 
merciful, to be full of his unwearied patience, to dwell in 
his unalterable meekness; if you long to be like him in 
universal, impartial love; if you desire to communicate 
every good to every creature that you are able; if you 
love and practice every thing that is good, righteous, and 
lovely for its own sake, because it is good, righteous, and 
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lovely, and resist no evil but with goodness, then you have 
the utmost certainty that the Spirit of God liveth, dwell- 
eth, and govemeth in you. 

It was God's infinite love that brought forth all the cre- 
ation; it kindles all the life of heaven; it is the song of 
all the angels of God. It has redeemed all the world; it 
seeks for every sinner upon earth; it embraces all the 
enemies of God; and from the beginning to the end of 
time, the one work of Providence is the one work of love- 
Moses and the prophets, Christ and bis apostles, were 
all of them messengers of divine love; they kindle a fire 
on earth, and that fire was the love which burns in hea* 
ven. Ask you what God is? His name is love; he is 
the good, the perfection, the peace, the joy, the glory, and 
blessing of every life P Ask you what Christ is P He is 
the universal remedy of all evil broken forth in nature 
and creature; he is the destruction of misery, sin, dark- 
ness, death, and hell. He is the resurrection and life of 
all fallen nature. He is the unwearied compassion, the 
long-sufiering pity, the never-ceasing mercifulness of God 
to every want and infirmity of human nature. 

He is the breathing forib of the heart, life, and Spirit 
of God into all the dead race of Adam: he is the seeker, 
the finder, the restorer of all that was lost and dead to 
the life of God. He is the love that, from Cain to the 
end o( time, prays for all its murderers; the love that wil- 
lingly suffers and dies among thieves, that thieves may 
have a life with him in paradise; the love that visits pub* 
licans, harlots, and sinners, that seeks and wants to foi^ve 
where most is to be forgiven. 

All religion is the spirit of love; all its gifts and graces 
are the gifts and graces of love; it has up breath, no life. 
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but the life of lore: nothing exalts^ nothing purifies, but 
the fire of love; nothing changes death into life, earth 
into heaven, men into angels, but love alone. Love 
breathes the Spirit of God; its words and works are the 
inspiration of God : it speaketh not of itself, but the word, 
the eternal Word of God speaketh in it; for all that love 
speaketh, that God speaketh, because love is God. Love 
is heaven revealed in the soul; it is light and truth — it is 
infidlible; it has no enrors, for all errors are the want of 
love. Love has no mors of pride, than light has of dark* 
ness; it stands and besrs all its fruits from a depth and 
root of humility. Love is of no sect or party; it neither 
makes nor admits of any bounds; you may as easily en^ 
cloie the light, or shut up the air of the world into one 
plaee, as confine love to a sect or party. It Uvea in the 
liberty, the universalis, the impartiality of heav«n. It 
believes in one holy catholic God, the God of all spirits) 
it unites and joins with the catholic spirit of the one God, 
who unites with all that is good, and is meek, patient. 
Well-wishing, and long«>sufrering over all the evil that is 
in nature and creature. Love, like the Spirit of God, 
rideth upon the wings of the wind, and is in union and 
commupion with all the saints that are in heaven and on 
earth. Love is quite pure; it hath no bye^ends, it seeks * 
not its own; it has but one will, and that is, to give itself 
into every thing, and overcome all evil with good« 

Lastly. Love is the Christ of God; it cometh down 
from heaven, it regenerateth the soul from above, it blot- 
teth out all transgressions, it taketh from death its sting, 
from the devil his power, and from the serpent his pmson. 
It healeth all the infirmities of our earthly birth; it gives 
eyes to the blind, ears to the deaf, and makes the dumb 
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to speak; it cleanses the lepers and casts out devils, and 
puts man in paradise before he- dies. It liveth wholly to 
the will of him of whom it is bom ; its meat and drink is 
to do the will of God: it is the resurrection and life of 
every divine virtue, a fruitful mother of true humility, 
boundless benevolence, unwearied patience, and bowels 
of compassion. 

The first work, or beginning of this redeeming love of 
God, is in that Immanuel, or God with us, given to the 
first Adam as the seed of the woman, which in him and 
all his posterity, should bruise the head and overcome 
the life of the serpent in our fallen nature. This is love, 
indeed, because it is universal, and reaches every branch 
of the human tree, from the first to the last man that 
grows firom it. Miserably as mankind are divided, and 
all at war with one another, every one appropriating God 
to themselves, yet they all have but one God, who is the 
spirit of all, the life of all, and the lover of all. Men 
may divide themselves to have God to themselves; they 
may hate and persecute one another for God's sake; but 
this is a blessed truth, that neither the hater, nor the 
hated, can be divided from the one, holy, catholic God, 
who with an unalterable meekness, sweetness, patience, and 
* goodwill towards all, waits for all, calls them aU, redeems 
them all, and comprehends all in the outstretched arms of 
his catholic love. Ask not, therefore, how we shall enter 
into this religion of love and salvation, for it is itself 
entered into us, it has taken possession of us firom the 
beginning. It is Immanuel in every human soul; it 
lies as a treasure of heaven and eternity in us; it cannot 
be divided from us by the power of man ; we cannot lose 
it ourselves; it will never leave us nor forsake us, till with 
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our last breath, we die in the refusal of it. This is the 
open gate of our redemption; we have not far to go to 
find it. It is every man's own treasure; it is a root of 
heaven, a seed of God, sown into our souls by the Word 
of God, and, like a small grain of mustard seed, has a 
power of growing to be a tree of life. Here, you should, 
once for all, mark and observe, where and what the true 
nature of religion is; for here it is plainly shown you 
that its place is within; its work and effect is within; its 
glory, its life, its perfection, is all within; it is merely 
and solely the raising a new life, new love, and a new 
birth, in the inward spirit of our hearts. Religion (which 
is solely to restore man to his first and right state in God) 
had its beginning and first power from the seed of the 
woman, the treader on the serpent's head ; and therefore 
all its progress, from its beginning to its last finished 
work, is, and can be nothing else, but the gi*owing power 
and victory of the seed of the woman, over all the evil 
brought by the serpent into human nature. For the seed 
of the woman is the spirit, and power, and life of God, 
given or breathed again into man, to be the raiser and 
reedeemer of that first life which he had lost. This was 
the spiritual nature of religion in its first beginning, and 
this alone is its whole nature to the end of time; it is 
nothing else but the power, and life, and Spirit of God, 
as Father, Son, and Holy Spirit, working, creating, and 
reviving life in the fallen soul and driving all its evil out 
of it. This is the true rock on which the church of Christ 
is built ; this is the one church out of which there is no 
salvation, and against which the gates of hell can never 
prevail. 

Here, therefore, we are como to tliis firm conclusion. 
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that let religion have ever so many shapes^ forms^ or 
leibmiations, it is no true divine service, no proper 
worship oi God> has no good in it^ can do no good to 
man, can remove no evil out of him, raise no divine li£e 
in him, hat so far as it serves, worships, conforms, and 
gives itself ap to this operation of the holy triune God, 
as living and dwelling in the soul Ke^ close to this 
idea of religion as an inward ^iritual life in the soul ; 
ohserve all its works within you, the deadi and life that 
are found there; seek for no good, no comfort, hut in the 
inward awakening of all that is holy and heavenly in 
your heart; and then, so .much as you have of this inward 
religion, so much you have of a real salvation. For 
salvation is only a victor}'' over nature; so far as you 
resist and renounce your own vain, selfish, and earthly 
nature, so far as you overcome all your own natural 
tempers of the old man, so far God enters into you, 
lives, and operates in you; he is in you the light, the life, 
and the spirit of your soul; and you are in him that new 
creature that worships him in spirit and in truth. For 
divine worship and service is, and can only he perfcmned 
hy heing like minded with Christ; nothing worships 
God hut the Spirit of Christ his heloved Son, in whom 
he is well pleased. This is as true, as that ''no man hath 
known the Father, hut the Son, and he to whom the Son 
revealeth him." Look now at any thing as religion or 
divine service, hut a strict unerring conformity to the 
life and spirit of Christ, and then, though every day was 
full of hurnt offerings and sacrifices, yet you would he 
only like those religionists, who " drew near to God with 
their lips, hut their hearts were far from him." 
For the heart is always far from God unless the Spirit 
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of Chrisl be alive in it. But no one bas the living Spirit 
of Christy bnt he wbo in all bis conversation walketb as 
be walked. Consider tbese words of the apostle, " My 
little children, of wbom I travail in birth, till Christ- 
be formed in you." This is the sum total of all, and, if 
this is wanting, all is wanting. Again, says he, " He is 
not a Jew which is one outwardly. Circumcision is 
nothing, and uncircumcision is nothing, but the new 
creature." Nay, see how much fiurther he carries this 
point, in the following wtnrds ; ** Though I speak with 
the tongues of men and angels, though I ha^e the gift of 
prophecy, though I have all faith, so that I could remove 
mountains, &c. and have not charity, (that is, have not 
the Spirit of Christ) it profiteth me nothing." For by 
charity here, die apostle means neither more nor less, but 
strictly that same thing, whidi, in other places, he calls 
the " new creature, Christ formed in its," and our being 
led by the Spirit of Christ. According to . the apostle, 
nothing availeth but the new creature, nothing availedi 
but the spirit of charity here described; therefore, this 
charity, and the new creature, are only two different 
expressions of one and the same thing, viz. the birth and 
formation of Christ in us. Thus, saith he, " If any man 
have not the Spirit of Christ, he is none of his;- nay, 
though he could say of himself, (as our Lord says many 
will), ''Have I not prophecied in the name of Christ, 
cast out devils, and done many wonderful works P" yet 
such a one not being led by the Spirit of Christ, is that 
very man whose high state the apostle makes to be a 
mere nothing, because he hath not that spirit of charity 
which is the Spirit of Christ. Again, " There is no 
condemnation to those who are in Christ Jesus;" there- 
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fdre^ to be in Christ Jesus^ is to have that spirit of charity 
which is the spirit, and life, and goodness of all virtues. 
Now, here you are to observe, that the apostle no more 
rejects all outward religion, when he says circumcision is 
nothing, than he rejects all prophecying, and faith, and 
alms-giving, when he says they profit nothing ; he only 
teaches this solid truth, that the kingdom of God is within 
us, and that it all consists in the state of our heart; and 
that, therefore, all outward observances, all the most 
specious virtues profit nothing, are of no value, unless 
the hidden man of the heart, the new creature, led by the 
Spirit of Christ, be the doer of them. 

Thus, says he, " They who are led by the Spirit of 
God, are the sons of God." And therefore none else, be 
they who, or where, or what they will, clergy or laity, 
none are, or can be, sons of God, but they who give up 
themselves entirely to the leading and guidance of the 
Spirit of God, desiring to be moved, inspired, and 
governed solely by it. 

Again, "We are of the circumcision, who worship 
God in Spirit;" and to show. that this is not a vain 
pretence, he says, in another place, " The manifestation 
of the spirit is given to every man to profit withal." 
Therefore no profit from any thing else; all preaching 
and hearing is vain, and all preachers and hearers stand 
chargeable with the vanity of their religious performances, 
who think of preaching or bearing profitably, any other 
way, or by any otlier power, than in and by the Holy 
Spirit of God dwelling and working in them. Thus, 
again, "If the Spirit of him who raised Jesus firom the 
dead dwell in you, he also shall quicken your mortal 
bodies by his Spirit which dwelleth in you.'* In vain. 
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tiierefore^ is life expected, either for body or soul, bat by 
the Holy Spirit dwelling in them. Again, " Through 
him we both have access by one Spirit to the Father;" 
dierefore, this one Spirit is the one only way to God and 
salvation. Thus does all scripture bring us to this con- 
clusion, that all religion is but a dead work, unless it be 
the work of the Spirit of God; and that sacraments, 
prayers, singing, preaching, hearing, are only so many 
ways of being fervent in the spirit, and of giving up 
ourselves more and more to the inward working, enlight- 
ening, quick^iing, sanctifying Spirit of God within us, 
and all for this end, that the curse cf the fall may be 
taken from us, that death may be swallowed up in victory, 
and a true, real, Christ-like nature formed in us by the 
same Spirit by which it was formed in the holy virgin 
Mary, Now for the true ground and absolute necessity 
of this turning wholly and solely to the Spirit of God, 
you need only know this plain truth; namely, that the 
Spirit of God, the spirit of Satan, or the spirit of this 
worlds are, and must he, the one or the other of them, the 
continual leader, guide, and inspirer of every thing that 
lives in nature. There is no going out from some one 
of these; the moment you cease to be moved, quickened, 
and inspired by God, you are infallibly moved and 
directed by the spirit of Satan or the world. And the 
reason is, because the soul of man is a spirit and a life, 
that in its whole being is nothing else but a birth both of 
God and nature; and therefore, every moment of its life, 
it must live in some union and conjunction, either with 
the Spirit of God governing nature, or with the spirit of 
nature fallen from God, and working in itself. As crea- 
tures, therefore, we are under the absolute necessity of 

G 
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being under the motion, guidance, and inspiration of 
some spirit that is more and greater than our own. All 
that is put in our own power is only the choice of our 
leader; but led and moved we must be, and by that spirit 
to which we give up ourselves, whether it be to the Spirit 
of God or the spirit of fallen nature. To seek, therefore, 
to be always under the inspiration and guidance of God's 
Holy Spirit, and to act by an immediate power from it, 
is not proud enthusiasm, but as sober and humble a 
thought, as suitable to our state, as to think of renouncing 
the world and the devil; for they never are or can be 
renounced by us, but so far as the Spirit of God is living, 
breathing, and moving in us; and that for this plain 
reason, because nothing is contrary to the spirit of Satan 
and the world, nothing works or can work contrary to it, 
but the spirit of heaven. 

Hence our Lord said, " He that is not with me is 
against me ; and he that gathereth not with me scattereth ;*' 
plainly delaxing, that not to be with him, and led by his 
Spirit, is to be led by the spirit of Satan and the world. 
Ask you now what hell is ? It is nature destitute of the 
light and Spirit of God, and fuU only of its own darkness; 
nothing else can make it to be hell. Ask you what 
heaven is P It is nature quickened, enlightened, blessed, 
and glorified by the light and Spirit of God dweUing in 
it. What possibility, therefore, can there be of our 
dividing from hell, or parting with, all that is hellish in 
us, but by having the life, light, and Spirit of God living 
and working in us? 

What has God not done to effect this P His redeeming 
love began with our fall, and kindles itself as a spark of 
heaven in every fallen soul. It calls every man to salva^ 
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don, and every man is forced to hear, though he will not 
obey his voice. Lastly, God so loved the world, that his 
only Son hung and expired, bleeding on the cross, not 
to atone his own wrath against us, but to extinguish our 
own hell within us, to pour his heavenly love into us, 
to show us that meekness, suffering, and dying to our 
own fallen nature, is the one only possible way for fallen 
man to be alive again in him. 



FINIS. 
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